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CHRISTIAN GIVING 
By Deacon Davip M. JAMES 


For many of us, the need for raising money in 
the Church is viewed much as the Victorians 
viewed sex: necessary, but not very nice. Clergy 
and lay people alike see the fund-raising task in the 
parish as an unwelcome interruption in the con- 
tinuing spiritual life of the parish — if, indeed, 
even that, and not instead as an unwelcome intru- 
sion of a totally needless element in their personal 
lives, as opposed to their spiritual lives. 

For most the issue of parish finances is often 
treated a little like the commercials in the middle 
of the Rose Bowl or Super Bowl. It is something 
separate from the program itself both in sound 
and in content, with no connection to what occurs 
just before the collection or just after. It is not, for 
most, a part of the Divine Liturgy itself. Even the 
clergy are tempted, and often surrender to the 
temptation, to keep the “money” messages as short 
as possible in order to get on with the real business 
of what we are here to do — worship. 

Sometimes the topic is wrapped in such a se- 
ries of onion-like layers of spiritual cliches and pi- 
ety as to go unnoticed; too much repetition ren- 
ders a message invisible — and inaudible. The 
“feeling” persists that many of our people are still 
theologically and spiritually crippled when the 
subject of money is raised. 

If the topic of money makes you uncomfortable 
(and it usually does), it does so because of your con- 
ditioning, for the most part; it is because you are 
not aware of the recorded approach of Christ to the 
subject of your relationships with money. Many 
who do discover (and they are few) that relationship 
are astonished to find that our Lord understood the 
deep and compelling potential for both good and 
evil that exist in man’s relationships to ‘his property.’ 
Many think Christ spoke only of “Peace” and ‘For- 
giveness and ‘Prayer’ and ‘Sacrifice’ and “The King- 
dom of God.’ Not at all true. A full sixth of all the 
words our Lord ever spoke concern themselves with 
the relationship of people to their material posses- 
sions — an astonishing percentage. There are few 
subjects to which a higher percentage is allocated. A 


full third of all the parables are devoted to it. 
Money, and what money represents to us, has been 
a major preoccupation of every generation in the 
history of the Church, and I submit that neither the 
Church, nor pastors, nor parishioners, should treat 
discussions about money as though it were a “dirty 
subject.’ On the contrary, this subject should have 
the same high priority in every church's program of 
education that our Lord Himself placed upon it; it 
ought to be right up there with the reception of the 
Sacraments and religious education. All year round 
all of us, from the priest at the altar to the youngest 
child still learning to cross himself should be made 
mindful of our responsible relationships to our ma- 
terial possessions, and to the obligations which ‘pos- 
session of them entails. 

At the outset, I want to establish different defi- 
nitions for “fundraising” and for “Christian stew- 
ardship.” “Fundraising” means “getting people to 
give more money.” “Christian stewardship,” on 
the other hand, helps people to be more giving. 
Christian stewardship could be defined as the “ef- 
fective commitment or investment of human and 
material resources in participation with Christ in 
His love for others.” 

There are two primary points to be made. The 
first is that stewardship always has to do with a 
Christian's task to give away gifts that have already 
been given to him by God. This presupposes, of 
course, acceptance of the belief that all things are 
conferred on us by God. The second point is that 
stewardship always has to do with a Christian get- 
ting free of what binds him. In our culture, nothing 
binds us more than money — the symbol of mate- 
rial things. The first point has to do with turning to 
a new life; the latter, with turning away from an old 
life. In other words, stewardship is entwined with 
conversion. One has to be turned away from what 
binds him, and turned toward what frees him. This 
is the test of genuine conversion. 

We must become deeply convinced that the 
relationship of a person and his money is funda- 
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mentally a spiritual matter, as fraught with impli- 
cations for an individual’s spiritual life as is his 
life of prayer or any other “religious” activity. 
Our Lord said in Matthew 6:21, “Where your 
treasure is, there will your heart be also.” Some- 
how, in some way, what a person does with his 
money, how he thinks about it, where he spends 
it, what he will do to earn it, and the things to 
which he will give it, are some of the real clues to 
who he is inside, to what is essentially important 
to him, to what is really in his heart. It is signifi- 
cant to note the order of things in the words of 
our Lord. He does not say, “Where your heart is, 
there will your treasure be also.” Try an experi- 
ment. Go out and buy a few shares of stock. 
Make it enough so that the financial interest is 
important to you. Then notice what part of the 
newspaper you turn to first when you pick it up. 
I'd be willing to bet it will be to the financial page 
to check on your investment. Interest and enthu- 
siasm follow one’s money. “Where your treasure 
is, there will your heart be also.” 


To put it another way, the places where we 
make our most serious financial investments are 
the places where our real self, our inner self, is go- 
ing to be most interested, most teachable, most re- 
sponsive, and most open. To deal with a person in 
terms of what he does with his money is to deal 
with most people where they really live. A properly 
conceived stewardship effort in the Church can 
thus be an avenue to genuine spiritual growth. 
Good stewardship has that potential. That is 
something of what our Lord meant when He said, 
“Where your treasure is, there will your heart be 
also.” It is therefore extremely important that we 
begin to recover a soundly Orthodox theological 
basis for our stewardship efforts. 

We are all aware that the basic questions of life 
will ultimately be satisfied only by theological an- 
swers. This includes questions about money and 
our uses of it. And yet, how seldom we think of 
theology when promoting the issue of financial 
support for our parishes, and how badly we handle 
the task there! 


THREE WRONG REASONS FOR GIVING TO THE CHURCH 


A sound theology of money has the potential 
to tap the spiritual roots of Orthodox Christians at 
a point where they are most teachable, because it is 
here where they are most concerned and involved. 

There are as many different approaches as 
there are parishes, but there are three common 
styles that are guaranteed to bring failure and mis- 
understanding — and sow hatred, discord and bit- 
terness and resentment through the spiritual lives 
of the people of any parish. 


(1) The Numbers Approach 

One of the three methods guaranteed to bring 
failure and misunderstanding is “the Numbers 
Approach.” The people responsible sit down and 
calculate what will be needed next year to carry 
out the work in that parish. For example, let’s sup- 
pose that in a given parish a 10% increase will be 
needed next year. The message is communicated 
that if everyone would just raise his contribution 
for next year by 10%, we will make it fine. Several 
things go wrong with this approach. 


First, it puts the emphasis in the wrong place. 
The fact that the emphasis has always been in the 
wrong place is small comfort. The Numbers Ap- 
proach will always put the emphasis on the dollars 
the church needs, rather than on the giving itself. 
When you start with a budget, the center of atten- 
tion remains on the numbers, on the balance 
sheet. That's also the problem with reports and 
statements; they tend to focus the attention on 
things other than on the giving itself. You can talk 
all you like about “giving as responsible Chris- 
tians,” but few will hear what you say because 
there is this natural tendency to sharpen pencils to 
go over the budget to see what can be cut or to 
complain about how much legitimate programs in 
fact cost. 

Second, the Numbers Approach is essentially 
unfair. The basis of the message is in the assump- 
tion that everyone is giving evenly, that Family A 
and Family B are already giving conscientiously in 
relation to their means. In fact, there is no parish I 
know of where this is in fact the case. In no parish 
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do families give fairly and conscientiously in rela- 
tion to their means — only a small portion of each 
parish does. The facts belie the assumption. While 
some families do give conscientiously, many more 
— far many more — give far less than they could. 
Far less, in fact, than they should. To ask for a per- 
centage increase puts an unfair burden on those 
who are already doing their best to be faithful in 
their giving, and it allows the token giver to re- 
main exactly where he is in comparison. Even if he 
does respond to the increase, he will remain a to- 
ken giver. 

Third, the approach represents a minimum 
rather than a maximum request. Perhaps it’s the 
fear of asking too much and facing failure that 
tempts us. But with the Numbers Approach, what 
we ask as an increase is almost certainly already 
‘educated’ by what we already expect to be ‘achiev- 
able.’ We tend to cut the cloth to the measure of 
the expectations, rather than the other way 
around. Consequently, it doesn’t challenge anyone 
spiritually. We ask our people to give to the 
Church, the diocese, or a given parish, and the ef- 
fect is to base our appeal on the people’s responsi- 
bility for the survival of the parish (as legitimate as 
this is), on parish loyalties, or on interest in parish 
activities, or even on loyalty to a particular parish 
priest — a popularity contest, in effect. To base 
our appeals on any of these things is to preclude 
any serious consideration of giving as a matter of a 
person's spiritual life, as a serious matter between 
an Orthodox Christian and his God. 

Church people operate on at least three levels 
of loyalty. We live on the level of denominational 
loyalty; that is, loyalty to the Orthodox Church. 
In addition to that, we live on the level of parish 
and jurisdictional loyalty — to the parish and to 
the diocese. We have an interest in seeing our par- 
ish survive, prosper and grow. And that’s perfectly 
legitimate. Beyond these loyalties, however, there 
ought to be a loyalty, a commitment — to God in 
and through our Lord Jesus Christ! At our best, all 
three loyalties complement and supplement each 
other. However, all too often the first three loyal- 
ties are used as a substitute for the loyalty to our 


Lord. We can so easily be caught up in a kind of 


“Churchianity,” a particular form of modern her- 
esy and schism. Indeed, to be faithful to a parish is 
a far easier commitment than to be faithful to 
Christ! And when we deal with our stewardship 
duties on the level of parish commitments, we run 
the very real risk of allowing these to be a substi- 
tute for any challenge to grow in relationship and 
commitment to God Himself. While we may say 
that our stewardship is a matter of the spirit, when 
push really comes to shove, it’s the other loyalties 
on which we are really banking. That’s the real 
message church members will hear — and it’s the 
real message most of you have heard over the past 
half-century and more. Please consider that seri- 
ously in your examination of conscience before 
confession. 


(2) The “Shame on You” Approach 

The “Shame-On-You” approach is the second 
of the three ineffective avenues to church funding. 
The message comes across something like this: as a 
nation we spend $3 billion on cosmetics, $3 bil- 
lion on tobacco, $10 billion on entertainment, 
$12 billion on alcohol and $1.5 billion on 
churches and charities. The climax of this is the 
question, implied or explicit, “Aren’t you ashamed 
of yourself?” The question is a valid one — but, of 
course, validity often has little to do with effective- 
ness, as when Christ told the Scribes and Pharisees 
to “Render therefore unto Caesar the things which 
are Caesar's; and unto God the things that are 
God’s” (Matt. 22:21). They continued to do nei- 
ther. 

If it is not obvious, it ought to be. The statis- 
tics above are, sadly, all too true. The priorities of 
most Americans, and likewise of most Orthodox 
Christians, are not what they ought to be. But this 
approach, like the one mentioned last week, puts 
the emphasis in the wrong place. 

As a nation, we are a comfort-loving and 
pleasure-seeking people. We must learn to rec- 
ognize this not as something healthy and good, 
but as a sign of spiritual disease; we must learn 
to beg God’s forgiveness, and with His help to 
begin loving Him more than we love our own 
selfish desires. 
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But to play on people's guilt, as well-deserved 
as that guilt usually is — it is that very guilt which 
probably caused them to be spending their money 
on comfort and pleasure in the first place — can 
only increase their involvement with “how I feel,” 
and concentrate their efforts all the more on feel- 
ing good again, because now they have been made 
“to feel bad.” The emphasis on “feeling good” is a 
spiritual disease in its own right. But it serves little 
purpose to cater to it simply for the sake of raising 
money. There is a case to be made for making 
people feel guilty about those things for which 
they need to feel guilt; otherwise there is rarely 
ever any motivation to correct the habits and atti- 
tudes which give rise to the guilt — but it ought to 
be done for the sake of the spiritual welfare of the 
people themselves rather than simply and solely 
for the purpose of raising funds. The practice may 
get an increase in offerings, but almost certainly 
because the parishioners are thinking “Give him 
some money and he'll be quiet and T’ll feel better.” 
In the end, it always leads to leaving the church 
even more lacking in funds than before. 

But when a people will respond to nothing 
else there is nothing a pastor can do but to preach 
the truth and jab their consciences, no matter 
how badly it makes people feel. In the end, it all 
boils down to how prepared a people are to love 
their God and to demonstrate it in the details of 
their lives. 


(3) The “Cry Poor” Approach 

The third tactic, often tried, is the “Cry Poor 
Approach.” Not as illegitimate a tactic as all that, 
since the facts of the matter are that the parish is 
living “in difficult times,” but realities seldom 
seem to matter to people who are intent on main- 
taining their own values, rather than those of Our 
Lord Jesus Christ. The message comes out some- 
thing like this, however legitimate it may be: 
“Friends, we are living in difficult times. Our par- 
ish is in grave danger.” And then are listed all the 
desperate needs of the parish which might include 
leaks in the roof, cracks in the sidewalk or founda- 
tions, the need for parish help (secretaries, house- 
keepers, janitors, etc.), perhaps a whole new 
school curriculum, if there is a parochial school 


attached. It all adds up to a message that says: 
“Poor old SS. Peter & Paul! Won't you all please 
dig a little deeper to help her out in this time of 
crisis?” The theory, of course, is that very few 
people can resist such a plea from their own par- 
ish. But the approach seems to have some severe 
liabilities. Far too many people use the “power of 
the pocketbook” to punish either the pastor, the 
parish or the bishop for real or imagined wrongs. 
Some simply like the feeling of power that defi- 
ance in the matter gives them. Some simply like to 
resist — against what, they do not know. But it 
feels good to reject the legitimate appeals of legiti- 
mate authority. It is a substitute way of “feeling 
free” without actually assuming the burdens of 
“being” free. 

The approach plays upon feelings, like the 
others. This time on the feeling of pity. Pity is ora 
Christian virtue. It is, in fact, the antithesis of 
one. Compassion is the Christian virtue; so is em- 
pathy, so also sympathy. But not pity! Pity is no 
more an appropriate basis for Christian steward- 
ship, for Christian giving, than is guilt. 

Certainly, when there is a special need, one 
beyond the normal resources of the parish budget, 
a special appeal must be made, and, indeed, 
should be made. And the parishioners should, 
from compassion, from divine love, respond gen- 
erously. But simply to “cry poverty” as a matter of 
routine, is either to misrepresent the Church, the 
glorious mystical Body of Christ, the radiant Bride 
of Christ — or to represent sadly the real spiritual 
state of the parish when it becomes necessary to 
make those constant appeals. In an ideal parish, 
there ought hardly ever be a need for any appeals 
at all, save for the most serious of unexpected cir- 
cumstances. And that should be the case simply 
because the people already are providing willingly, 
freely and out of love for their Divine Savior and 
the Church which He founded for their salvation, 
all that they already can provide. 

I’m very much afraid that the last circum- 
stance is without doubt the least common circum- 
stance in the United States. I know of no parish 
anywhere which is achieving, as a matter of course, 
anywhere close to the most minimal of what con- 
science would demand. There is a pettiness and 
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smallness to stewardship in the Russian Orthodox 
Church Abroad which indicates that our members 
have learned little of what is expected of them: “Of 
them to whom much has been given, from them 
will much be demanded.” Note — the word is de- 
manded. Not “asked.” 


ONE RIGHT REASON FOR GIVING TO THE CHURCH 

Experience has shown that there is a way that 
is more theologically sound and much more spiri- 
tually challenging than the approaches just de- 
scribed. The Book of Genesis begins with the 
words: “In the beginning, God created the heaven 
and the earth.” The theme of God’s ownership re- 
curs in both the Old and the New Testaments. The 
author of Deuteronomy, after listing many of the 
accomplishments of the hand of man — the 
building of his house, of his herds and flocks, and 
his accumulation of money — then warns: “Be- 
ware lest thou say in thine heart, My power and 
the might of mine hand hath gotten me this 
wealth. But thou shalt remember the Lord thy 
God: for it is He that hath given thee power to get 
wealth...” (Deuteronomy 8:17-18). 

God is the source, and man is the recipient, of 
God’s gifts. In I Chronicles 29:14-16, King David 
prays, “But who am I, and what is my people, that 
we should be able to offer so willingly after this 
sort? For all things come of Thee, and of Thine 
own have we given Thee... O Lord our God, all 
this store that we have prepared to build Thee a 
house for Thy Holy Name cometh of Thine hand, 
and is all Thine Own.” 

The same theme is caught by the prophet 
Malachi. He chastises the people for withholding 
their offerings to God, and He asks: “Will a man 
rob God? Yet ye have robbed Me. But ye say, 
Wherein have we robbed Thee? In tithes and offer- 
ings... Bring ye all the tithes into the storehouse” 
(Malachi 3:8-10). 

Turning to the New Testament we hear the 
same basic principle sounded again: God is the 
owner of all things! In the Parable of the Talents, 
our Lord is saying that whatever we possess has 
been given by God’s hand. And from the gift, 
some return to God is expected. The Parable of the 
Laborers in the Vineyard declares that God is a 


giver of gifts, not wages, and that we do not earn 
His bounty. The words of the parable, “Am I not 
allowed to do what I choose with what belongs to 
me,” put in the mouth of God, are a proclamation 
of God’s ownership of His creation. Indeed, the 
earth is the Lord’s, and we are the recipients of His 
great gifts. Any coherent theology of money, the 
earning, spending, and giving of it, must begin 
with this. 

This principle is expanded for a Christian in 
one magnificent way. The greatest gift of God to 
us is the Gift of His Only-Begotten Son, our Lord 
Jesus Christ, and, through Him, the opportunity 
to live in the power of the Holy Spirit. Clearly, 
when we think about the gifts of the earth, of life, 
and the human qualities of body, brain, talents 
and the like, and identify these as gifts of God, we 
have only begun to recognize His gracious self- 
emptying love to us. 


The Motive for Giving 

Understanding this, we give because that is 
one way we have of directly expressing our thanks- 
giving to God for these gifts. The purest of mo- 
tives for giving is to give because we have been 
given to! Giving can be our thankful response to 
God, Who has given to us. 

It is critical to note what that kind of motive 
does to (or for) the giver. To ask him to give out of 
thanksgiving is to ask him to relate creatively with 
his God, and not to a parish budget. This makes 
“giving” a matter of spiritual survival, rather than 
of parish survival. It asks a person to be a Christian 
with his money — and not just a fund raiser or 
budget supporter, which tends to support a parish 
with other people’s money. 

A foundation built on these principles is not 
only desirable, but essential, to any stewardship 
effort. Indeed, built on such a foundation, our 
considerations of stewardship can then open up 
the genuine possibilities of spiritual growth, both 
in the life of the individual Christian and in the 
life of a parish as a whole. 

At this point we must begin to talk about a 
truly crucial concept. It is the principle of “Tith- 
ing.” A great deal is said today about tithing as the 
highest form of Christian giving. The tithe — 
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10% — has often been held up as “the standard” 
for Christian stewards, and there are many advan- 
tages to it. (1) It is a Biblical standard; (2) It is 
proportional to income and not to a church’s bud- 
get; (3) It has a “universality” about it, in that the 
concept itself is at least as old as the Old Testa- 
ment; (4) It is childishly easy to figure. Write 
down the amount of your gross weekly income, 
and move the decimal one place to the left. That is 
your “tithe.” 

However, as St. Paul observed, we are no 
longer under the Law, but under grace. This is 
what St. John Chrysostom has to say: “Woe to 
him, it is said, who doeth not alms; and if this was 
the case under the Old Covenant, much more is it 
under the New. If, where the getting of wealth was 
allowed, and the enjoyment of it, and the care of 
it, there was such provision made for the succoring 
the poor, how much more in that Dispensation, 
where we are commanded to surrender all we 
have? For what did they of old not do? They gave 
tithes, and tithes again upon tithes for orphans, 
widows and strangers; whereas some one was say- 
ing to me in astonishment at another, “Why, such 
an one gives tithes.’ What a load of disgrace does 
this expression imply, since what was not a matter 
of wonder with the Jews has come to be so in the 
case of the Christians? If there was danger then in 
omitting tithes, think how great it must be now.” 
[St. John Chrysostom, Homily IV on Ephesians, 
Nicene and Post-Nicene Fathers, First Series, Vol. 
13, p. 69] 

A Christian, recognizing that all he possesses is 
from God and wanting in gratitude to return a 
portion of his income to Him, is not afraid to give 
even more than 10%. Indeed, almsgiving, along 
with prayer and fasting so central to the Christian 
life, cannot even begin until we have tithed, be- 
cause the tithe belongs to God: “All the tithe of the 
land, whether of the seed of the land, or of the 
fruit of the tree, is the Lord’s: it is holy unto the 
Lord” Lev. 27:30. No gift of ours can ever “repay” 
God’s gift of Himself to us, but the gift of love that 
is almsgiving cannot begin until we give the Lord 
His due, because “the tenth shall be holy unto the 
Lord” (Lev. 27:32). 


The advantage of tithing combined with 
almsgiving, is that they allow us to express this 
love no matter how little we happen to have, or 
how we happen to feel about it. The method is 
simple. Take your annual gross income and mul- 
tiply it by the percentage that you want to share 
with God in your material giving: (e.g., for 12% 
multiply by .12) then divide that amount by the 
weeks in one year, fifty-two. Or figure the per- 
centage you have chosen from your income for 
each week as it comes. The amount you come up 
with seldom comes out to even dollar amounts. 
But that has the real value of moving away from 
the prison that puts gifts in round numbers with- 
out basing the giving on any systematic measure. 
A weekly gift of an odd amount — $72.11, for 
example — will continually focus attention on 
the percentage and will be a constant reminder to 
the tither to also give alms every time the check is 
written. The major advantages of tithing are: (1) 
It puts the emphasis where it belongs; on giving 
out of income. (2) It keeps a person honest about 
his giving; honest about the real value of his gift 
in relation to what he has. The measure is not by 
pure dollar amounts, against what others with 
more can give, or against what others with less 
are able to give. The measure remains where it 
needs to be — yourself against the Biblical stan- 
dard, what you give against what God has given 
you. (3) It allows every person to stand on equal 
ground as givers. The giver with modest income 
who gives 10 percent of that income is able to be 
affirmed in his giving along with the big giver 
who gives 10 percent of a much larger income. 
Their dollar amounts will vary considerably, but 
each is sharing equally with God through the 
Church out of what he has. 

Every good gift comes down from the Father 
of Lights. In giving to His Church a proportion of 
those gifts, we follow His glorious example in love. 

“Upon the first day of.the week [Sunday] let 
every one of you lay by him in store, as God hath 
prospered him” (I Corinthians 16:2). 

“And the Lord God took the man, and put 
him into the garden of Eden to dress it and to keep 
it” (Genesis 2:15). 
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When the Lord had finished the original work 
of creation and called it “very good,” He took 
man, the walking, breathing, thinking Icon of 
Himself, and set him in the midst of it all to man- 
age it and care for it. The world was God’s and 
everything in it, but the joy and honor of being 
eternally occupied with His Father's business was 
given to man. This worked out well for a while. As 
long as Adam realized that it all belonged to the 
Lord and while he lived in harmony with the 
Lord’s Will, he was able to make all the right 
choices and keep the Garden the way God wanted 
it kept. 

The trouble came when Adam got the idea 
that he knew as much as his Creator: that at least 
part of the creation (the fruit of the Tree of the 
Knowledge of Good and Evil) belonged to him 
personally, and that it was selfish and unfair of 
God to tell him how to dispose of his own prop- 
erty. 

In short, man lost Paradise because he thought 
that his ways were better than God’s ways. He said 
to God, “I can take care of myself.” It was a kind of 
Declaration of Independence. 

God honored man’s demands and withdrew 
from the harmonious communion they had 
shared. Adam discovered, however, as is the case in 
most divorces, that what had promised to be free- 
dom turned out to be slavery, and that instead of 
Paradise, there remained only a wasteland. The fi- 
nal blow was man’s discovery that he had cast off a 
loving Father only to acquire two wicked and 
harsh taskmasters: Sin and Death. 

Fortunately, God was too kind to abandon 
man to the eternal tyranny of sin and death. At 
once He set out to woo mankind back. He spoke 
to a few who were still faithful to their true Father. 
Enoch walked with God and “was translated that 
he should not see death” (Heb. 11:5). Noah also 
had such faith and ignored the scoffing of his 
neighbors to prepare an ark. 

At length, God called Abraham, who aban- 
doned the wealth and prosperity of his earthly city 
to wander in a strange country (Genesis 12:1-8). 
God taught man through sacrifices and through 
the written law, to offer Him a portion, the best 


tenth of all that he acquired, as a sign of acknowl- 
edgment that God is King of all. Not that these 
sacrifices, offered time and again by feeble and sin- 
laden men had any real value (Heb. 9:9), for God 
does not eat the flesh of bulls or drink goat’s blood 
(Psalm 49:13). Rather these were like primary 
school games meant to prepare children for adult 
life. They were “a shadow of good things to come” 
(Heb. 10:1). God also sent holy men: prophets, to 
warn the people that the mere performance of 
rituals was not only unacceptable, but a stench to 
His nostrils (Proverbs 21-27). 

Then, in the fullness of time, God the Father 
sent His only and eternal Son, born of a woman, 
born under the Old Law, to buy us back. Our 
Lord Christ was the Father’s special gift of love to 
us. As Our Lord Himself declared; “For God so 
loved the world, that He gave His Only-begotten 
Son, that whosoever believeth in Him should not 
perish, but have everlasting life” (John 3:16). 

Our Lord didn’t die only for the good people; 
otherwise nobody would have been saved. Saint 
Paul rather tells us that all have sinned and “be- 
come unprofitable” (Romans 3:12). Rather, He 
was, as St. John the Baptist announced, “The 
Lamb of God, Which taketh away the sin of the 
world” (John 1:29). It was “while we were yet sin- 
ners that Christ died for us.” By His coming and 
offering of Himself for us, He not only opened the 
Gates of Paradise to Adam, and to all who had 
lived by faith under the O/d Law, but He gave us 
New Life as well — and the power to become the 
Sons of God! Sons “born, not of blood, nor of the 
will of the flesh” (John 1:13), but sons “born of 
water and of the Spirit” (John 3:5). 

Now we are beneficiaries not only of the first 
creation, but also of the second. Not only are we 
the restored Icons of our Heavenly Creator, but we 
are His sons and daughters! And by the power of 
the Holy Spirit, we have been made true members 
of the Mystical Body of Christ (I Corinthians 
12:12-13). 

“For thou didst not cease to do all good things 
for us until Thou hadst raised us up to Heaven and 
bestowed upon us Thy Kingdom which is to 
come” (Liturgy of St. John Chrysostom). 
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What, then, is our task but that of Adam? To 
be stewards of all good things, and to tend the 
Treasure House of God? For us, then, there can be 
no talk of “paying my dues.” We, with Abraham, 
realize that we are but strangers and pilgrims in 
this world; that we brought nothing into it with 
us, and that we can certainly carry nothing out. 
The whole earth is the Lord’s, and all that is in it 
(Ps. 23:1). We acknowledge that we owe God ev- 
erything, even Life, both natural life and everlast- 
ing life. We recognize a summons to a commit- 
ment that is not partial, but zozal. Or, in the Words 
of Our Lord: 

“Thou shalt love the Lord Thy God with all 
thy heart, and with all thy soul, and with all thy 
mind, and with all thy strength” (Mark 12:30). 

If you disagree with the assertion that God has 
a claim on your entire life, or that He is ready and 
willing to direct you in the discharge of your duty, 
lovingly to manage all that He has given to you — 
if you don’t agree that you owe ALL to Christ and 
that Christ is able to take care of you — then don’t 
bother to read any farther. Furthermore, you 
might very well be questioning whether it is of any 
benefit to you, personally, to consider yourself a 
Christian at all. It is certain you are doing no good 
at all for the cause of Christ, and little, if anything 
for your own. 

If, however, you accept Christ’s lordship in 
your life, then you are a Christian; and as an Or- 
thodox Christian, a steward (trustee or manager) 
of the Mysteries of Our Lord Christ. It is to you 
that what follows will be of interest and of help in 
living your total commitment to the Lord. 


Of What Am I a Steward? 

As you have already gathered, to be a Chris- 
tian means to be “a steward or trustee for God.” 
But what does this involve? Well, we said that 
Christian commitment must be unconditional 
and total, so that it involves quite literally every- 
thing. Our Lord often equated unrepentant sin- 
ners with bad, dishonest, careless or unapprecia- 
tive stewards (e.g. Matt. 21:33-43). As we have 
seen, this was the cause of Man’s original down- 
fall and the source of the great problems which 
yet plague mankind: war, famine, pollution, etc. 


These are the collective manifestations of a whole 
lot of mismanaged lives. 

Let’s make an inventory of the things of 
which we are to be stewards. Of course, we 
think first of our money and possessions, and it 
is surely these with which we will be dealing pri- 
marily; still, let’s make a list of the things God 
has given us to hold in trust, and we'll find that 
these things still fall pretty close to the bottom 
— which is not at all the same thing as saying 
that they are negligible therefore, and can safely 
be ignored. 1) The Christian Gospel and the 
Mysteries (Sacraments); 2) Life itself — our 
own, and those given for a time into our charge 
(children, etc.); 3) Physical health; 4) Personal 
relationships with others; 5) Time; 6) Talents, 
skills, education and abilities; 7) Material pos- 
sessions, property, wealth; 8) power or authority 
conferred by rank or honor (political, military 
or ecclesiastical office). 

I am steward of: 1) The Gospel and the Mys- 
teries of our Lord Jesus Christ. We are all called 
to proclaim the message of Jesus Christ to all 
men (Mark 16:15) and to come together with 
our brethren to offer our common Liturgy 
(Greek = “leiturgeia” — “the work of the 
people”) to God and to make frequent use of the 
Mysteries of God and other means of His Grace. 
2) Life: We are to cherish and to protect human 
life, born and unborn; to stand up for the right to 
life of the weak, the defenseless, the elderly, the 
unborn. We are to cherish our own everlasting 
life and the everlasting lives of others over and 
above our mortal lives, and to seek first the King- 
dom of God. We are to direct the hearts and 
minds of our children, grandchildren and other 
charges toward the attainment of everlasting life. 
3) Physical Health: We are to care for our own 
bodies and those of others and to treat them for 
what they are — living temples of the Holy 
Spirit, and not willingly to weaken, destroy or 
profane them by excessive eating, drinking, 
smoking, use of dangerous drugs or immorality 
of any sort. 4) Personal Relationships: We are to 
love others in the same way as we are to love our- 
selves, and we are to be like unto Christ and to 
see Christ even in the most wicked and insuffer- 
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able of our fellow human beings. 5) Time: We are 
to extend the victory of Christ over death into 
every moment of every day, to “redeem the 
times,” “to pray without ceasing,” and to do ev- 
erything we do, whatever it is, in the Name of 
our Lord Jesus Christ. 6) Talents, Skills, Educa- 
tion, and Abilities: We are to consecrate to God 
both our inherent and developed talents, skills 
and abilities; to employ them for the building up 
of the Kingdom of Christ; to seek our place in 
the life of the Church; for there are many gifts 
from the One Spirit, just as there are many func- 
tions assigned the organic members of the hu- 
man body (I Corinthians 12:1-12). 7) Property, 
Material Possessions, Wealth: We are to hold our 
material possessions in trust, to provide for our 
needs and for those of our dependents, to care for 
the poor, and to provide for the spreading of the 
Gospel; for the spiritual and physical well-being 
of the clergy and the people of God’s household. 
(“Let us do good unto all, especially unto them 
who are of the household of faith.” Galatians 
6:10) and for the erection, provision and mainte- 
nance of the temples of God. 8) Power: We must 
never exercise any office of authority as if the 
power were our own as the “princes of the Gen- 
tiles do” but as a trust from God, remembering 
the words of our Lord, “All power is given unto 
Me in heaven and in earth” Matthew 28:18. 

All of these areas, and perhaps as many more, 
demand our personal care as stewards, and we 
have said that stewardship of money is not first 
on the list. As with many other matters, however 
lesser things require the first attention. Thus, in 
the management of our earthly goods lies the key 
to our stewardship in all other areas. Perhaps this 
is because men tend to make idols of their posses- 
sions. St. Paul warns us: “Mortify therefore ... 
covetousness, which is idolatry” Colossians 3:5. 
At any rate, our Lord tells us that a man must 
serve either God or money, but not both (Mt. 
6:24), and that where our treasure is deposited, 
there the true affections of our hearts will abide 
(Mt. 6:19-21). All of which brings us naturally 


to the next question. 


How Should I Give? And How Much? 

The question “How should I give?” is clearly 
answered in the Holy Scriptures. First, we must 
remember that our gifts will be no more accept- 
able to God than the grudging offering of Cain, if 
we do not first give ourselves to God totally 
(II Corinthians 8:5). Secondly, we must give out 
of love for God, not for the praise of men, nor for 
the feeling of superiority it gives us, nor for the tax 
benefits that accrue from a deduction under IRS 
regulations, nor even because we'd feel guilty if we 
did not give; we give only because we have a sin- 
cere gratitude to the Father for His gift of His 
Only-Begotten Son to us. We are to free our hearts 
from bitterness toward our fellows (“Go first and 
make up with your brother, and then come and 
offer your gift!”) We are to give with joy (“For the 
Lord loveth a cheerful giver.” See Saint Paul’s en- 
comium on love in 1 Corinthians 13:3). We must 
also, and above all, give with hearts full of love, not 
only for God, but with love for one another. For 
even if we gave everything we owned to the poor, if 
we did so without love, it would be as nothing. 

We should, then, give prayerfully, lovingly, 
and quietly, having first given our very lives. Only 
then may we begin to give of the outward symbols 
of our lives to God and have it be a meaningful gift 
to Him. 

But the Scriptures give us even more explicit 
directions on how and when and what we should 
offer. “Then there shall be a place which the Lord 
your God shall choose to cause His Name to dwell 
there; thither shall ye bring all that I command you; 
your burnt offerings, and your sacrifices, your 
tithes, and the heave offering of your hand, and all 
your choice vows which ye vow unto the Lord” 
(Deut. 12:11). Here is what Saint Paul tells us: 
“Upon the first day of the week [Sunday] let every 
one of you lay by him in store, as God hath pros- 
pered him” (I Corinthians 16:2). In short, the tithe 
belongs to the parish of which we are a member, 
and we bring it every week and put it into the offer- 
ing plate at the candle counter. Thus, the prosphora 
that we send into the Altar for prayerful commemo- 
ration at the Divine Liturgy then becomes a true 


symbol of “the heave offering of our hand.” 
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Who Then Should Give? 

Every Christian! When should we give? Every 
Sunday! How should we give? Willingly! How 
much should we give? At least a tenth of what the 
Lord has given us! 

So we can see that our giving should be regu- 
lar, every Sunday, and appropriate to our income, 
and that it is an obligation incumbent upon every- 
one throughout the entire Church — not simply 
to those who are rich or comfortably well off. The 
obligation binds even the poor! 

Now, as to how much we ought to give, we 
have already demonstrated that the Old Testament 
standard was a tithe, 10% of one’s increase. Early 
Christians took this a minimum and had all things 
in common, as we see in the Book of Acts. If Or- 
thodox Christians today even approximated the 
tithe, the Church's finances would permit it to do 
immensely more good than it can at present. Cur- 
rent giving for the average Orthodox Christian in 
the United States is one-half of one percent of 
what God has given him! Frankly, that’s a disgrace. 
Twenty years ago, the average Orthodox Chris- 
tian, who made a good deal less in comparison to 
his peers then than he does now, gave on average 
nearly three percent. But we have also seen that 
Christians are constrained by the Law of Love, not 
merely by the Old Covenant. A better question 
then would be, “How much of my income may I 
withhold for my own use and for my family’s?” 
The obvious answer, of course, would be “as much 
as you need to fulfill your real needs as the Lord 
leads you, in prayer, to see those needs. If this rule 
— first pray for direction, then keep out what you 
need and give away the rest — were followed, 
most families in the U.S. would give well over 
10% of their income a week to the Lord’s Work. 
The Lord has been that generous to them! 

I know, I know. Some of you folks out there 
are going to complain that I’m ignoring poor old 
grandmother, living on Social Security, who duti- 
fully puts her dollar into the collection basket ev- 
ery Sunday. As a matter of fact, some of those on 
Social Security are giving considerably more than 
those who make many times their income already. 
But that’s hardly what’s intended at all. Remember 
how much our Lord approved of the poor widow's 


mite, which was all she had, far more than he ap- 
proved of the rich man’s gift of thousands, which 
was only a small portion of his wealth (Mark 
12:41). The fact is simply that if Christians gave as 
they should there wouldn't de any poor or hungry 
people in our parishes — and we wouldnt need the 
government to do it for us! 

Seeing, then, that the Lord Himself has made 
it clear how we should give of the material posses- 
sions with which He has trusted us, the question 
remains, and continues to require an individual 
answer from each and every one of you: “Why 
don’t you give as the Lord has said you should? 
Why don’t you give what the Lord has asked of 
you? Do you truly love the Lord? Or can you not 
trust Him to provide what you think you need? 
How strong is your faith, anyhow?” 


Hang-ups and Cop-outs 

Two of the more recent contributions to our 
vocabulary from the “Youth Culture” have been 
the “hang-up” and the “cop-out.” Descriptive, in- 
deed. It would be difficult indeed to find two ex- 
pressions more apt in describing the problems too 
many Orthodox Christians have with the Biblical 
command to sacrificially support the Lord’s work. 

We can probably best define “hang-ups” as the 
unconscious attitudes or prejudices which affect 
our behavior. “Cop-outs” are those conscious or 
unconscious excuses or rationalizations which we 
use to conceal the real motives for our acts or for 
our failures to act. 

Now, inasmuch as God’s command to worship 
Him with the first fruits of our increase, and to do 
so on a regular and appropriate basis is quite to- 
tally unqualified by any “ifs,” “ands” or “buts” 
whatever, and inasmuch as it is addressed quite 
specifically to every Christian, not simply to the 
well-to-do, we must assume that anyone who fails 
to do any of the above (i.e., give either of the first- 
fruits, give appropriately, or give regularly — or 
any combination of the above) is either (a) not re- 
ally a Christian at all, or (b) is ignorant of the 
Lord’s commands in the matter, or (c) is “hung- 
up” about the idea. Or (d) is “copping out” by giv- 
ing what may sound like a good excuse where in 
fact there can be no excuse! 
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Now, the answer for someone who isn’t really 
Christian is conversion. For the ignorant, the an- 
swer is education, which is the entire purpose of 
this essay. But for the others, c and d, the only pos- 
sible solution is to expose the hidden things of 
darkness to the all-revealing Light of Christ. 

We are all familiar with the questionnaire 
which allows one to avoid making simple “Yes” or 
“No” answers by checking a box marked “yes, with 
qualifications.” God’s call, however, is to total 
commitment, and there is zo “yes, with qualifica- 
tions” you can give to our Lord’s question, “Do 
you love Me?” The answer, remember, was that “If 
ye love Me, keep My Commandments” (John 
14:15). All of them. Not most of them. Not all but 
one. All of them! 

Next I'll examine the problems people have 
with making their offerings — problems you have, 
and you'll see that none of them can stand up in 


the Light of the Gospels and the Word of God. 


The “Money” Hang-up 

Most people, including most of the Orthodox 
Christians I know, have very peculiar feelings 
about money, which they do not, for the most 
part, really understand. They have been deceived 
by Satan in much the same way as Satan deceived 
our First Parents, just as he did Cain, and the Chil- 
dren of Israel in the Wilderness when “they ex- 
changed their glory for the statue of a calf of gold 
that eats hay.” Money is a little bit like a sacra- 
ment, in the sense that, just as sacraments are out- 
ward signs instituted by Christ to give grace, 
money is an outward sign of our lives and our la- 
bors. So, if people are hung up about the nature of 
their lives, they must necessarily be hung up about 
“their” money, too. If they are hung up about their 
money, on the other hand, it is an absolute cer- 
tainty that they are quite wrong about the nature 
of their lives as well. 

To some, money is power. When they have 
lots of money and the things it buys, they feel su- 
perior, powerful — important. “Money talks,” 
goes the old saying, and the promises it whispers 
can be a cruel, and misleading mockery of the 
Gospel’s message. Some try to buy love and affec- 
tion with their money but, having failed to have 


first given themselves to the Lord, who alone is the 
Source of Love, they are either unable to give or 
receive love — they can only have the outward ap- 
pearances of it, never the reality. Since they cannot 
buy the reality of love from God, the only thing 
they can now do with their money is try to buy, to 
own, other people. And even when they appear to 
succeed at this, they succeed in appearance only, to 
the destruction of that which they most wish to 
possess — the love of these people; people will not 
love a slavemaster! 

Some seem to believe they can even buy Eter- 
nal Life, either through medicine and expensive 
treatments, or through imposing monuments to 
their own importance — big buildings, streets 
named after them, statues raised in their honor. 
Sometimes they establish large and famous trusts 
to extend their influence into future generations 
— as though God could not provide for those gen- 
erations without them. Like the fools of old, they 
seem to say “We have made an arrangement with 
Death, and an agreement with the Grave.” Our 
Lord has already spoken of and to such as these: 
“He who seeks to save his life will lose it.” 

Some even try to bribe God. I cannot tell you 
how often I’ve been told by people seeking favors 
from me as pastor that they can find a priest to do 
it for them, however wrong. All they have to do is 
offer enough money. I’ve always suggested they go 
and try to find one. They never do. For some 
things, there isn’t enough money in the entire 
world to pay for the kinds of things these people 
want. Then there are the ones who give — often 
generously, but very selectively, and with much 
show and publicity — sometimes to the Church, 
sometimes to charities. But these invariably insist 
that their “generosity” be made known, somehow. 
Either by printing it in an annual statement, or 
with a public announcement in the bulletin — 
somehow, they demand recognition for having 
done what was already their duty to have done. 
Like the Israelites of Elijah’s day, they “go around 
limping with two opinions,” and because such a 
person has already failed to give himself or herself 
totally to God, tragedy awaits him. Sooner or later. 
“His breath goes forth, he returns to his earth. On 
that very day all his plans perish” (Ps. 146:4). “For 
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what is a man profited, if he shall gain the whole 
world, and lose his own soul” (Matthew 16:26)? 


‘T Can't Afford to Give!” 

This person has an apparent dilemma. He 
may know that God has commanded him to give 
regularly, sacrificially and proportionately, of ev- 
erything he possesses. On the other hand, his 
needs (as he feels them) consume all his income 
— often more than he makes. A real Christian 
solution to this dilemma is to re-evaluate those 
“needs” and see which ones are really necessary, 
and which are really luxuries. Cigarettes, alcohol, 
second automobiles, weekly visits to the beauty 
parlor, daily visits to the local bar, Bingo games, 
lottery tickets, candy, assorted “goodies” — none 
of these things have anything at all essential to do 
with Christian life. 

There are, of course, unusual cases, in which 
an individual truly has nothing left after necessities 
provided for himself and for those dependent 
upon him. He should then offer, like the trusting 
Widow of the gospel, his token “mite” and trust 
that by God’s grace he will “reap abundantly.” Be- 
sides, it is for the sake of such as these that the rest 
of us are commanded to be diligent in our giving 
— that from the abundance given us, others may 
not do without. Indeed, even the rare person who 
can make only a “token” offering, if he has first 
given himself to the Lord, will find ways to con- 
tribute to the work of the Lord in ways which are 
sometimes far more constructive than money it- 
self. He can labor in God’s Temple, work for the 
relief and comfort of the sick and lonely, and fi- 
nally, when there is nothing left to give, offer his 
own prayers and sufferings as prayers and petitions 
of incense before the face of God for the sins of all 
mankind. 

Usually, however, when people say “I can’t af- 
ford to give,” what they really mean is “I can't 
afford to give, without giving something up.” Or, 
“T am not willing to suffer the disruption to my 
plans and lifestyle which true Christian giving 
would require.” Like the seed cast among the 
thorns, they may want to live the Faith, but be- 
cause they are afraid to give themselves totally to 
the Lord, they “are choked with cares and riches 


and pleasures of this life, and bring no fruit to 
perfection” (Luke 8:14). 

With the rich young man “who went away 
sad,” these people, hearing Christ's invitation to 
abandon everything and follow Him, go away full 
of sorrow. 

Some will sincerely ask, “OK, but what differ- 
ence does my little offering make?” To the world, 
perhaps not much. To the Lord, and surely to you, 
it is all the difference in the world! Our Lord 
showed us the answer to that one when he took 
five little loaves of bread offered sincerely by a 
poor little boy, and with them fed five thousand 
hungry people. He still feeds us the very precious 
Mysteries of His own Body and Blood with a few 
pennies worth of homemade bread and a little bit 
of inexpensive wine. Even a small gift, in the hand 
of the righteous, is better than the offerings of 
princes. Who can say how many hungry mouths 
have been fed, how many cathedrals to the glory of 
God, how many souls brought to Eternal Life, 
through the devoutly offered pennies of the 
humble and blessed poor? More than all the riches 
of the powerful, I suspect. 

How much more, then, ought we, the twenti- 
eth century inhabitants of the richest nation in the 
history of the world, almost all of whom, includ- 
ing those we call “poor” live better than the kings 
of our Lord’s own day lived (and the “well-off” in 
many other parts of the world), how much more 
then ought we be grateful, and give generously to 
the Lord from the substance He has given us? 


‘T'll Give Later — When I'm Established!” 

St. Augustine used to pray, before his conver- 
sion, “Make me chaste, Lord, but not yet.” There 
is and always has been much of that sentiment 
around. It is no more valid than the previous two. 
This is the one most often affected by the young 
and middle-aged people who are often, because of 
that very fact, best able to carry the burden of the 
Lord’s work. For these folks, commitment (usually 
in their marriages and careers as well) is something 
they always plan to make... sometime “soon.” 
Sadly, experience shows that most of these will go 
to their graves either still procrastinating or no 
longer even bothering to make excuses. The latter 
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is far and away more common. They live as 
though life in this world is the important thing — 
and everlasting life just an afterthought. 

Like the men who told Our Lord they would 
follow Him — but let me just do this one thing 
first... they say: Sure, Lord, I'll follow You! Just 
wait till I (finish my schooling) (establish my 
family) (build my home) (raise my kids) (peak 
my career) (get my kids through college) (take 
care of my retirement) (pick one).” Our Lord 
told us of just one such a man who did awake — 
in Hell, to the realization that he had thought 
just a little too long about his own comforts. But 
by then, it was too late, and there was already a 
“great gulf” fixed between himself and Father 
Abraham (Luke 16:19-31). Again, our Lord told 
of another man, who, like so many all of us 
know, devoted all his energy and concern toward 
building security for himself. He found his life 
cut short at the very moment he thought he had 
succeeded. To him, the Father said, “Thou fool! 
This night shall thy soul be required of thee” 
(Luke 12:20) and of him our Lord says, “So is he 
that layeth up treasure for himself, and is not rich 
toward God” (Luke 12:21). 


“But I Give In Other Ways!” 

Restricted gifts for special purposes (i.e., icons, 
vestments, gifts-in-kind, labor, materials, time, 
skill, whatever) and work on special parish chari- 
table and fund-raising projects are all good and 
important ways to serve the Lord’s Kingdom. Ney- 
ertheless, one must recognize as well, that one may 
not substitute this kind of giving for the monetary 
gift which is commanded. These kinds of gifts are 
to be offered either in addition to, or in lieu of 
inability to provide the first. 

Even so, the fact remains: the regular, systematic, 
Sunday by Sunday giving of at least a tithe (tenth) of 
the first-fruits of our increase to the Lord is the kind of 
giving that God Himself has commanded. That kind 
of giving enables us to be spiritually responsible in 
our giving. It permits the Church to budget its re- 
sources, and by allowing it to budget, instead of 
forcing it to hold back in fear that next week the 
income will be less, allows it to exercise good stew- 
ardship in the disposition of what is given. 


Finally, it allows us the grace of prayerfully en- 
tering into that Covenant with the Lord which is a 
covenant for eternity. When we have Faith and 
Trust and take the Lord into our day to day lives as 
a partner, then we become privileged to see how 
He works to bring good to us — in ail things, in- 
cluding the things that give us the least pleasure. 

“Take no thought, saying, What shall we eat? 
Or, What shall we drink? Or, Wherewithal shall 
we be clothed? (For after all these things do the 
Gentiles seek:) for your heavenly Father knoweth 
that ye have need of all these things. But seek ye 
first the kingdom of God, and His righteousness; 
and all these things shall be added unto you” 
(Matthew 6:31-33). 

Only when we give our total commitment, 
when we give our entire life to the Lord, can we 
sing with David: 

This is the Lord’s doing, and it is marvelous in 
our eyes! (Ps. 118:23). 


RESPONSES 

Since I began to advocate tithing more than 
ten years ago, I have had a good deal of response 
(or feedback, if you will). I find it utterly fascinat- 
ing that so many have considered it as “too idealis- 
tic,” by which they mean, I gather, that however 
correct are the conclusions drawn in the article, 
there is no way anybody will be convinced to give 
that kind of money. That had occurred to me, 
even as I was writing it. Oddly, though, that same 
standard seems not to apply to sins of other cat- 
egories. 

For example, nobody has suggested that we 
cease to preach against the sin of stealing on the 
premise that one is not going to stop theft from 
occurring anyhow. Nor has anyone suggested that 
we quit preaching against murder, abortion, rape, 
fornication, adultery or any of the other manifold 
sins of which human beings are guilty simply be- 
cause it was foreseeable that one would fail to dis- 
suade everyone from doing it. 

It’s odd that it should only occur when money 
was involved, almost as though money and moral- 
ity are not intrinsically linked and intertwined in 
the Plan of God. Nonsense. As I have shown, they 
are intimately linked, and your very salvation will 
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depend upon how you react to possessions and 
money, how you deal with them, how you admin- 
ister them. Heaven and hell hinge upon this, 
among other things. But we need only to fail in 
one area to lose the Kingdom of Heaven. It does 
not require a failure in every area, just one. And 
this is probably going to prove the most common 
one of all. 

The prime duty of every bishop and priest is 
clear and simple. It was given by Christ Himself, 
shortly before His Ascension into heaven. “Go ye 
therefore, and teach all nations, baptizing them in 
the name of the Father, and of the Son, and of the 
Holy Ghost: teaching them to observe all things 


whatsoever I have commanded you” (Matt. 28:19- 
20). Everything else, everything else, is absolutely 
peripheral. We are not to pretty things up to make 
things more palatable, nor make things darker 
than they are. We are to preach whatsoever He has 
preached and commanded that we, in His foot- 
steps, preach as well, however unpopular. 

This the Church has always done. This She 
shall continue to do. We, ourselves, will have to 
make the ultimate decision as to whether or not to 
obey the Lord, and provide Him with that which 
is His due — that, or be prepared to accept His 
Just Judgment upon us for having willingly and 
knowingly chosen to have done otherwise. 


HIEROCONFESSOR THEODOSIUS OF MINVODY 


Schema-Igumen Theodosius (Kakshin) was 

born on May 3/16, 1841 in Perm province, in a poor 
peasant family. He wrote about his early years: “In 
studying Sacred History and catechism, I learned 
that there are Angels, who guard us, and demons, 
who want our destruction. I don't know how or why, 
but the thought came to me to test whether this was 
true. So, sitting on the porch of our house, while my 
parents were resting after lunch, it occurred to me to 
put this thought of mine into action. I got up from 
the porch and headed for the backyard. 
“Listen, devil, I cried aloud, ‘if you can do 
anything, then convince me. Bring a good thin 
rope to the barn for me. If you do this, then I'll go 
into the cowshed and hang myself there on that 
rope. Won't my friends be surprised when they see 
me hanging from the crossbeam!... Well, devil, do 
you hear me? Do as I say!’ 

“At this time, there was no one in the entire 
yard. The day was hot and clear. Clouds floated 
across the horizon. Having said these words, I 
walked towards the barn, the door of which was 
shut. On the way to the barn, another thought 
entered my mind: to hang myself, I thought, is 
very unpleasant; it would be better to jump into 
the well in the backyard. This well was very deep, 
and the water in it was clear and cool. It belonged 
to a neighbor, an archpriest, and whoever wanted 
drew water from it. It had been dug between the 


two yards by one of the walls... 

“And so, I went to the barn. Opening the door, 
I saw to my amazement an almost full coil of new, 
slender hemp rope. I took it and, passing by the 
cow shed, I went to the well. I bent over and 
looked down. Deep, deep down I saw a sparkle of 
its cold water. Then another thought came to me, 
as if someone were speaking to me: when I jump 
in there and drown, then my friends and many 
others too will be puzzled: how and why did I 
drown in the well? I involuntarily smiled in answer 
to these thoughts and said: 

“No, devil, it’s better if I hang myself. Then 
my friends will come and be amazed to see me 
hanging in a noose!’ Yes, that was much better. 

“Undoing the coil of new hemp rope, I madea 
noose and tied up the other end... All that re- 
mained was to stick my neck in the noose, and my 
life would have ended... Suddenly I quailed and 
burst out laughing loudly and gleefully: ‘you put it 
on yourself, accursed one,’ I exclaimed, ‘and I'll 
pull you up myself.’ 

“At that very moment a blinding bolt of light- 
ning flashed from the clouds in the sky and there 
was a thunderclap the like of which I never heard 
again in my entire life. I was petrified, and with all 
my strength I bolted out of the cowshed and ran 
home. After the thunderclap, the rain poured 
down in buckets... 
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“My father was standing on the porch when I 
ran up. There were others with him, and they were 
all marvelling at the unprecedented thunderclap 
and the unusual brightness of the blinding light- 
ning, saying over and over: “Well, that was some 
bang! We've never heard one like that before.’ Some 
hours later, news arrived that a woman in a nearby 
village had been killed by that lightning bolt. 

“T never told anyone about what I had done, 
but from then on I was convinced that there are 
evil spirits, and I began to pray more diligently to 
God and to my Guardian Angel. 

“Studying did not come easily to my older 
brother. He would sit up late at night with a 
candle, working on his lessons but, even with all 
his diligence, he often could not recite the lesson 
by heart, for which he caught it from the teachers. 
He sat once until midnight, memorizing his lesson 
for the next day, but in the morning he could not 
answer two or three lines in front of the teacher 
and the priest, with whom we lived. The priest 
called him a dummy and told him in a threatening 
tone of voice: 

“You are lucky that I am going to serve the Lit- 
urgy, or I would thrash you with birch switches. But 
just you wait: when I come back from the church, if 
you have not learned the lesson like you should, 
then I will order you to be thrashed, you lazy boy!’ 

“Sitting there at another desk, I saw how my 
brother’s tears began to drip onto the desk, and I 
felt sorry for my brother. “Why whip him,’ I 
thought, ‘when he did not sleep almost all night 
because of his lessons? I will go to church and pray 
for my brother to the Heavenly Queen. She al- 
ready heard me once. God grant that she not aban- 
don us this time, either.’ 

“The church was not far from the school; it 
was just across the prince’s garden; you had only to 
climb over a low fence and you were there. No 
sooner said than done! I walked out of the school, 
having asked to go outside, and then — over the 
fence and straight to the church. Fearing that the 
priest would see me, I opened the door and care- 
fully looked in. In the church there were only 
three old women, who had ordered a liturgy for 
the reposed. The priest and the deacon were in the 
altar, and the reader was singing on the cliros, “We 


praise Thee, we bless Thee, we give thanks unto 
Thee, O Lord...’ 

“I quickly slipped into the church and went 
straight to the right side of the side chapel. Stand- 
ing behind a column, I looked at the iconostasis... 
My eyes fell on an Italian-style icon of the Mother 
of God with the Pre-eternal Child in her arms. 
They were looking at me as if they were alive. I fell 
onto my knees in tears before the holy icon and 
began to pray fervently to the Lady: 

“Most Blessed Mother of God! I have come to 
make a request of you for my brother Theodore. 
The priest promised to thrash him with birch 
switches for laziness, but he didn’t sleep all night, 
memorizing his lessons. Mother of God, show 
mercy and soften the heart of the teacher. I feel so 
sorry for my brother. Dear Mother, give my 
brother a little more memory, so that he can study 
like any other smart pupil. Mother of God! If you 
hear my prayer, I will always come to you. No, I 
will not ask anything. I don’t want that. I want 
always to come to you with prayer.’ 

“With these words, I made a prostration to the 
ground before the icon, kissed the Theotokos’ feet 
on it and repeated: 

“Help, if you can; and I know that you can! 
Or else I will not ask you for anything any more.’ 

“At this time they had begun to sing ‘It is truly 
meet to bless thee...’, and I ran out of the church. 
At the school the older pupils asked me where I 
had run and where I had been for so long. I told 
them I had a stomach ache. 

“Soon after me arrived the priest, Father John, 
from the church. I awaited with trembling what he 
would say to my brother. Father John went up to 
him and, in a very kindly way, said to him: 

“Here, as a blessing of the Mother of God, is a 
holy prosphora for you.’ He blessed my brother 
and gave it to him with the words: 

“This prosphora from the Mother of God is for 
the blessing and improvement of your studies. Pray 
to her: she will help you, and you will learn well!’ 

“You can imagine how these words stunned 
me! I burst into tears and bolted from the class- 
room. Outside I fell down on the ground and 
thanked the Mother of God for her great and 


manifest mercy. 
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“From that time my brother began to learn 
much better and even surpassed many of his class- 
mates...” 

Fr. Theodosius himself excelled at studies — 
he knew fourteen languages. However, when he 
was still young, but already an orphan, he went to 
Mount Athos and asked to be received into the 
Community of the Deposition of the Sash of the 
Mother of God. The abbot accepted him, and in 
1859 he was tonsured into the mantia. His work 
as a monk included guarding the vineyards (he 
never ate a single grape). Then he was sent to 
Constantinople, to the podvorye, “The Russian 
Guest-House of the Deposition of the Sash of the 
Mother of God”. After serving for five years there, 
Fr. Theodosius received permission to live in 
Jerusalem. In 1879 he returned to his community 
on Mount Athos, where he was ordained to the 
priesthood on December 14, 1897. In 1901, after 
the death of Abbot Joannichius, Fr. Theodosius 
took over the administration of the community, 
but he soon secured release from this responsibil- 
ity and returned to Jerusalem, where he received 
the schema and served as a hieromonk at the Holy 
Sepulchre. He often used to say that when he 
lived in Jerusalem and stood by the Tomb of the 
Lord, the unbelieving Jews, moved by a false zeal 
for their faith, beat up the guards, himself among 
them, and defiled the holy places. 

In 1908, he returned to Russia and settled, 
first in Chelyabinsk, and then at Kavkazkaya sta- 
tion. Here he received a certificate dated Decem- 
ber 16, 1915 witnessing that he was a member of 
the Dubrovinsky Union of the Russian People and 
had the right to open sections of the Union within 
the bounds of the Kuban district. 

Later, just before the revolution, Fr. 
Theodosius founded a desert in a ravine near the 
Gornenskaya monastery, “Tyomnye Buki”, 27 ki- 
lometers from the town of Krymsk, Stavropol re- 
gion. Here, while living in isolation, he did not 
lose touch with the local population, helping them 
to open refuges and Sunday schools, and accepting 
novices of both sexes. He also became the spiritual 
father of a women’s skete. With him were two old 
nuns, one blind and the other lame, and two 
young novices, Lyuba and Anna. He would say: 


“The light of Christianity has gone out every- 
where. Only with us, in Russia, does this light still 
shine very faintly.” 

When the revolution came, many people 
thirsting for salvation came to the desert. 

~ In Rostov the wife of the city’s ruler heard about 
the batyushka from Jerusalem and wanted to see 
him out of curiosity. She said to her companions: 

“If your pope is good, let him perform a 
miracle, and I will understand that God exists.” 

She was well-dressed, but batyushka made her 
support poles which he cut down. Once she care- 
lessly stuck her hand under his axe, and batyushka 
cut off a finger of her right hand. The finger fell 
onto the ground. 

“There’s your miracle,” he said, lifting it up — 
“your finger.” 

Then he wrapped it in a piece of paper and put 
it in his pocket. The poor woman looked with 
horror at her bloody hand, but batyushka began to 
pray: “O Lord, heal Thy servant Vassa.” 

Then he laid the finger next to the hand, 
wrapped it in grass, tied it round with a little wick 
from the lampada in his cell and blessed her to dig 
the earth as an obedience. The next day the finger 
was attached to the hand like the others. Only a 
pink scar in the shape of a ring remained at the 
place of the join. 

Three days later Vassa went home. It was im- 
possible to recognize the former dolled-up lady: 
following the words of batyushka, she abandoned 
her rich clothing and put on rags. And in her hair 
batyushka had put a cock’s feather. Her husband, 
who was a communist, was appalled and decided 
that she had gone mad. He tried to cure her, but 
then his attitude changed and he began to insult 
her. But Vassa only prayed and read the akathist to 
the Mother of God which she had received from 
Fr. Theodosius. After a while, the husband fell se- 
riously ill, but before his death he received Holy 
Unction, repented and died as a Christian. Vassa 
continued to lead a pious life. 

A girl asked Fr. Theodosius to make her a 
novice. But he did not accept her, saying: “You will 
go to God as a martyr.” 

Soon this girl went to the monastery “Tyomnye 
Buki”, and there they arrested some nuns and a 
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priest, beat them, humiliated them, and then im- 
prisoned them in Novorossiysk. But the girl did not 
reach the city: they tortured her to death on the 
road. In this way she went to the Lord as a martyr. 

He told everyone that the forerunner of the 
Antichrist had already come and was doing the 
abominable works of the mad enemy of Christ. 
When the “Living Church” and the 
renovationists appeared, he said: “These are the 
works of the Antichrist!” 

In 1925, on the feast of the Baptism of the 
Lord, when batyushka was sanctifying the water, 
everyone saw many fish in the water. But 
batyushka wept and said: 

“How many fish there are here, but they'll all 
wander off, and only four little fish will be left.” 

Before Holy Week he told the sister to bake 
pascha and boil eggs. They were puzzled. Then he 
ordered them to go to Mineralniye Vody and live 
there, waiting for him in the case of his arrest. 

On Good Friday, just as he had foretold, three 
soldiers came to arrest him. First they sent him to 
prison in Novorossiysk, and then to exile in 
Solovki. All those living in the desert went off in 
different directions; only four remained: two 
nuns, Lyuba and Anna. Lyuba went to look for 
batyushka in exile and served him until the end of 
his term of imprisonment. 

In 1931 Fr. Theodosius was freed. They seteled 
in the town of Minvody and acquired a little 
house. Anna and Lyuba were ancillary workers, 
while the old nuns lay at home. 

In 1927 Metropolitan Sergius (Stragorodsky) 
had issued his notorious “Declaration”, which 
placed the Church into more or less unconditional 
submission to the militant atheists. Elder 
Theodosius recognized neither this apostate decla- 
ration nor the Synod organized by Metropolitan 
Sergius. And when he was asked whether it was pos- 
sible to pray in the open churches, he asked: “And 
whom do they commemorate during the litanies?” 

“Why, Metropolitan Sergius!” 

“But can that be a church?! One can go into a 
church only if only the locum tenens, Metropolitan 
Peter of Krutitsa, is commemorated there. But if 
Metropolitan Peter is commemorated together 
with Metropolitan Sergius, don’t go there!” 


Not being able to make contact with the 
Josephites, but also not wanting to come into 
communion with the sergianists, batyushka took 
upon himself the ascetic exploit of being a fool- 
for-Christ. He dressed in a ridiculous way and 
played with children. He was called “Daddy 
Kuzka”, and was constantly mocked and laughed 
at. Meanwhile, he was conducting secret services, 
giving communion to his spiritual children, bap- 
tizing and tonsuring. 

A few houses away from them there lived a 
woman who had recently returned from imprison- 
ment together with her adolescent daughter. They 
were very poor, even starving, and then it occurred 
to this woman to give her daughter to the soldiers, 
so that she could earn them some food by prostitu- 
tion. Late one evening, this woman was drawing 
water from the well when she saw “Daddy Kuzka” 
throwing some kind of bundle through her door. 
She went up, took the bundle, and found that it 
contained a lot of money. She thought that the old 
man must have gone out of his mind (after all, he 
did play the fool); he must have confused her 
house with his and thrown the money into hers by 
mistake. In the morning she went to him with this 
bundle, but batyushka said to her: 

“Take this money; the Lord has sent you help, 
so that your daughter should not be subjected to 
evil. Pray to God and raise your daughter in piety.” 

One of the elder’s nuns was pasturing some 
goats. One day the elder came out of his hut at the 
moment they were driving the goats out to pas- 
ture. He looked at the goats and said: “That one 
will be taken away by a wolf today.” 

When the sister heard this, she watched her 
little flock very attentively. She didn’t let them 
wander in different directions, but kept them all 
together. And suddenly, towards evening, a wolf 
jumped out. The flock panicked and scattered in 
various directions, and the wolf took the very 
goat that the elder had pointed out and took it 
into the wood. 

The sister kept weeping, considering herself to 
be responsible. The elder noticed that she had 
tears in her eyes and asked: “Why are you crying?” 

“Tr’s my fault that the wolf took away the 
goat.” 
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“There’s no need to cry. The Lord told the 
wolf to take the goat which I pointed to in the 
morning. Why should you cry when the Lord 
commanded it? Calm down and rejoice that we 
have served for the fulfillment of the Almighty’s 
will. We won't perish because of this wolf, but if 
the poor wolf had not taken the goat, he would 
have been threatened with starvation. And not 
only the wolf would have perished, but the whole 
family. For, you know, she has small children. 
Don’t pay attention to the fact that it is a beast, but 
know that we have helped a mother!” 

When the sister heard this instruction, she 
calmed down and understood that we have to take 
pity on the animals and beasts. 

A nun who was tonsured by him tells the fol- 
lowing story about him: “At that time I was quite a 
young girl. I had heard about the elder in Minvody 
and I burned with desire to go to him. But at that 
time it was difficult to travel. But I made up my 
mind and went. The ticket was only up to the junc- 
tion, to Armavir... “But, God willing, I will get 
there!’ I thought. I arrived in Armavir. But the sta- 
tion there was crowded with people. For a week and 
more, people had not been able to leave. “Well, 
that’s it,’ I thought, ‘Tl sit here for a month, and 
still I won't be able to leave.’ Several people came 
twenty-four hours early so as to get a seat on a pass- 
ing train. ‘I’m stuck,’ I thought. I went into the sta- 
tion and since I had no things I found a place. I sat 
down and burst into tears. I didn’t know what to do. 
The people next to me had been sitting there for 
many days, waiting in queues... I began to pray, be- 
seeching the elder to help me. For I was going to 
him... Suddenly a boy came up who was reselling a 
ticket to Minvody. 

“Who wants a ticket to Minvody?’ 

“I was absolutely amazed. 

“Here, here, give it to me!’ I shouted. 

I grabbed the ticket and was on the platform. 
A train came up, I sat down and in three hours I 
was in Minvody. You know, it was a divine miracle 
through the prayers of the elder... But I was very 
hungry! I arrived at the elder’s. He was small and 
thin, but so welcoming: 

“Quick, quick, prepare the table, we're so 
hungry!’ he said to the landlady. 


“They laid the table. There was much of every- 
thing. But in my house we had nothing. As I looked 
at the table I thought: ‘Td like to eat everything!” 

“The elder sat me down and treated me to ev- 
erything: ‘Eat, eat...’ 

“T refused. But he said: “Didn’t you want to eat 
everything?’ 

“I was so ashamed that the elder knew all my 
thoughts. We began to talk and I saw that he read 
all my thoughts. I was so struck by this that I 
thought: “When I come home, I'll tell mama 
about this.’ 

“But the elder asked: “You want to tell mama 
about me?’ 

“Now I didn’t know what to say to him. He 
knew everything... Not in vain did they tell me 
about one woman who had been with him and 
knew by experience that he knew the most secret 
thoughts. And she said about him: ‘Yes, he’s a wiz- 
ard!” 

“When she came to him another time, he 
went up to her and gently tapped her on the head, 
saying: “Wizard, wizard, wizard!’ 

“T remember that he told me that everywhere 
and at all times one must strive to say the Jesus 
prayer mentally. And he used a phrase which I, 
being young, did not understand: 

“Climb into the “well” and do the prayer 
there, so that you hear and see nothing...’ 

And I thought: “Suppose someone comes to 
draw water, and I’m sitting in the well. He'll ask 
me: “What are you doing there?” But the elder 
smiled and answered my thought: 

“Not there, not there... One must understand 
this as a parable... One should leave everything 
worldly in the mind and attention, having no 
thoughts except the words of the prayer: “Lord 
Jesus, Christ, Son of God, have mercy on me, a 
sinner!” Pray in this way, as if you were in a well! 
Do you understand now?’” 

A man relates another incident: 

“T did business in a ‘travelling shop’. I arrived in 
Archangelsk and there, in one house, I entered into 
a conversation on the sign of the Cross. I had only 
just become a believer myself. First I had joined the 
Baptists, and from there I converted to the Ortho- 
dox. I showed everyone how one should make the 
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sign of the Cross. But I tried to do it in such a way 
that I touched, not my shoulders, but behind my 
shoulders, almost on my back... From Archangelsk 
I came to the elder in Minvody. But immediately I 
stepped over the threshold he asked me: 

“Well, just let me see how you make the sign 
of the Cross.’ 

“It was as if he had scalded me with boiling 
water, but all the same I showed him in the same 
way I had shown people in Archangelsk. He shook 
his head to show me that it was not like that... And 
he began to show me himself... 

“As I was going home, I counted out 34 rubles, 
40 kopecks for my ticket, and I wanted to leave 
him the rest. But he said: 

“But will that be enough for you? Take it, you 
wont have enough to get there.’ 

“But I refused point-blank: ‘It’s enough for 
me. What do I need the rest for?’ 

“But he again said to me: ‘But will it be 
enough for you?’ 

“However, I was convinced that it would be 
enough. While the elder continued to suggest that 
I take more... 

“T arrived in Armavir. Our train was late — it 
was wartime, and the train was not there. And we 
had to pay extra. But I didn’t have a kopeck. Only 
then did I understand why the elder had said: 
“Take it, you won't have enough to get there.’ 

“And I understood another thing, that you 
must never quarrel with an elder; you will always 
be wrong...” 

The elder foretold the first, 1941 war... He 
went out to get firewood in a grove with anun. He 
had a hatchet in his belt. But in the grove he began 
to hew down the young saplings at the root. 
Matushka held him back: 

“Batyushka! It’s a pity to hew down such a 
young one!” 

But he made his choice and hewed it down. 
Again she held him back. But he looked at her 
and said: 

“In this way will the Lord soon, very soon, 
hew down all this that is young, strong and atheist 
to the very root... God will not have pity because 
they rise up and war against the Lord God...” 

Anda month later the war broke out... But the 


elder was talking about another, future war, in 
comparison with which the past war would not 
appear to have been a war: 

“Do you really think that that was the war 
(1941-45)?! The war is still to come. It will begin 
from the east. And then from all sides, like lo- 
custs, the enemies will spread over Russia... That 
will be the war!” 

“During that memorable conversation,” wrote 
Schema-Archimandrite Seraphim (Tyapochkin), “a 
woman from a Siberian town was present. The elder 
said to her: “You will receive a martyr’s crown from 
the hands of the Chinese in your town’s stadium, 
where they will drive the Christians who live there 
and those who do not agree with their rule. This 
was the reply to her doubts with regard to the words 
of the elder that practically the whole of Siberia will 
be captured by the Chinese. The elder told what 
had been revealed to him about the future of Russia. 
He did not name dates; he only emphasized that the 
time for the accomplishment of his words was in 
the hands of God, and much depended on how the 
spiritual life of the Russian Church would develop, 
insofar as the strength of faith in God among the 
Russian people would correspond to the believers’ 
struggles in prayer... The elder said that the col- 
lapse of Russia, in spite of her apparent strength and 
the cruelty of the authorities, would take place very 
quickly. At first the Slavic peoples will be split off, 
then the Union republics will fall away: the Baltic, 
Central Asia and Caucasian republics and 
Moldavia. After this, central power in Russia will 
weaken still more, so that autonomous republics 
and regions will begin to separate themselves. Then 
a great collapse will take place: the power of the 
Center will cease to be recognized de facto by the 
autonomous regions, which will try to live indepen- 
dently and will no longer pay any attention to or- 
ders from Moscow. The greatest tragedy will be the 
seizure of Siberia by China. This will not take place 
through military means: in consequence of the 
weakening of the authorities and the open frontiers, 
masses of Chinese will move into Siberia, will snap 
up property, enterprises and flats. By means of brib- 
ery, intimidation and agreements with the authori- 
ties, they will gradually take control of the eco- 
nomic life of the towns. 
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Everything will take place in such a way that 
one morning the Russians living in Siberia will 
wake up... in a Chinese state. The destiny of those 
who remain there will be tragic, but not hopeless. 
The Chinese will deal cruelly with every attempt at 
resistance. (That was why the elder prophesied a 
martyric end in the stadium of the Siberian town 
for many Orthodox and patriots of the Homeland.) 
The West will assist this creeping conquest of our 
land and in every way support the military and eco- 
nomic might of China out of hatred for Russia. But 
then they will see the danger for themselves, and 
when the Chinese try to conquer the Urals, this 
time by military might, and go even further, they 
will by all means hinder this and will even be able to 
help Russia in deflecting the invasion from the East. 
Russia must stand her ground in this battle; after 
sufferings and complete impoverishment she will 
find in herself the strength to recover. And the com- 
ing regeneration will begin in the lands conquered 
by the enemies, in the midst of Russians left in the 
former republics of the Union. There Russian 
people will realize what they have lost, will recog- 
nize themselves to be citizens of that Fatherland 
which is still alive, and will want to help her rise 
from the ashes. Many Russians living abroad will 
begin to help the re-establishment of life in Rus- 
sia... Many of those who are able to flee from perse- 
cutions will return to the immemorial Russian 
lands so as to fill up the abandoned villages, till the 
neglected fields and use the mineral resources that 
remain untapped. The Lord will send help, and, in 
spite of the fact that the country will have lost its 
main seams of raw materials, they will find the oil 
and gas without which a contemporary economy 
cannot work, in Russia. 

The elder said that the Lord would permit the 
loss of huge territories given to Russia because we 
ourselves were not able to use them worthily, but 
only spoiled and polluted them... But the Lord will 
leave in Russia's possession those lands which be- 
came the cradle of the Russian people and were the 
base of the Great Russian state. This is the territory 
of the Great Muscovite Principality of the 16th cen- 
tury with outlets to the Black, Caspian and North 
seas. Russia will not be rich, but still she will be able 
to feed herself and force others to reckon with her. 


To the question: “What will happen to 
Ukraine and Belorussia?” the elder replied that ev- 
erything is in the hands of God. Those among 
those people who are against union with Russia — 
even if they consider themselves to be believers — 
will become servants of the devil. The Slavic 
peoples have one destiny, and the monastic Fa- 
thers of the Kiev Caves [Lavra] will yet utter their 
weighty word — they together with the choir of 
the new martyrs of Russia will by their prayers ob- 
tain a new Union of the three brother peoples. 
They posed one more question to him — on the 
possibility of the restoration of a monarchy in 
Russia. The elder replied that this restoration must 
be earned. It exists as a possibility, but not as some- 
thing pre-determined. If we are worthy, the Rus- 
sian people will elect a Tsar, but this will become 
possible before the very enthronement of the Anti- 
christ or even after it — for a very short time.” 

During the war, the Germans came close to 
Minvody. Once Fr. Theodosius ran up to the kin- 
dergarten and said to the children: “I’m going to 
play... Run after me, children!” 

The children decided that the old man was go- 
ing to play with them and ran after him, while their 
governesses ran to bring them back. But at that 
moment a shell fell straight into the building of the 
kindergarten and destroyed it. But no one was 
killed because every had run out after the elder. 

A 35-year-old man came to batyushka. He had 
a fistula in his side, and his rectum had atrophied. 
Batyushka did not want to receive him, but the 
man fell weeping and groaning at his feet and 
begged for help. Then batyushka sat him down at 
the table, brought him a glass of water with some 
tadpoles in it, put it in front of him and said: 
“Make the sign of the cross correctly and drink 
this. These are your sins.” 

The man drank everything, and batyushka 
went into his cell. Having prayed for a long time, 
he came out with a cross in his hand, made the 
sign of the cross over the man and gave him the 
cross to kiss. Immediately the man sat down 
again. He fell asleep, and when he woke up he 
pulled up his shirt and saw that the fistula had 
gone and there was no sign of any illness. Weep- 


ing from joy, he thanked batyushka and gave him 
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some money. But batyushka did not take the 
money, but said: “Thank God.” 

Babushka Euphemia had such violent mi- 
graines that she could not work and even had diffi- 
culty in walking. Once she was shuffling along the 
street and the migraine was so painful that even 
seeing was painful. At that moment an old man 
came up to her and said: “What, is your little head 
hurting?” he asked. 

Then, squeezing her head in a crosswise mo- 
tion, he said: “Go home, say “Virgin Mother of 
God, rejoice’ three times, make three prostrations, 
and your head will never hurt again till you die.” 

She did as he said, and her head stopped hurt- 
ing. She cheered up, started moving around, and 
did her housework. 

Once, during the last year of his life, the 
sergianist priests began to pressure Fr. Theodosius. 
If only he would just go to the Pokrov church and 
see how everything with them was “in the old 
style”! And the elder set off, dragging a little sledge 
behind him. It was winter. He got there with diffi- 
culty. And when he was near the church, he 
slipped, fell and hurt himself badly. They took 
him covered in blood. In this way the Lord 
showed this righteous man that even to visit the 
church of those who recognize Soviet power as be- 
ing “from God” is not allowed. 

The elder knew the day of his death, and he 
told some people some incomprehensible things. 
To one of his spiritual daughters he said in aston- 
ishment: “How did you succeed? You've suc- 
ceeded, you've succeeded!” 

And he clasped his hands. And these words re- 
mained for the time being a riddle. But after his 
sudden death, it became clear that he had been 
speaking about his approaching death — that she 
would succeed in finding him alive. 

Before his death another incomprehensible 
thing happened. They brought to the door an 
empty coffin for some corpse. The mistress of the 
house refused to receive it, because they had no 
dead person. But on hearing the sound at the door 
the elder came out of his little two-room dwelling. 
He saw the coffin and lay in it. It seemed exactly 
right for him and took it for himself. 

And then, on July 21 / August 3, 1948 (ac- 


cording to another source, August 8/21), he sud- 
denly died, at the age, of 108. 

He went to the Lord during the night. And no 
one knew about it. He generally prayed during the 
night and went to bed towards morning. And for 
that reason no one paid any attention to the fact 
that the elder was no longer with them. However, 
from the morning the cock began to be very dis- 
turbed. He jumped on his perch, looked at the el- 
der, and crowed and crowed. What was the mat- 
ter? They went to the elder. He was dead... But the 
cat was also disturbed. She mewed mournfully. 
And when they let her in, she lay down as if dead. 
And she lay down in the coffin until they took her 
out. God’s creation honored the memory of the 
elder as it was able. And the elder loved every crea- 
ture. He always fed both his own and others’ pets 
and birds of passage. 

When asked who would serve his funeral, the 
elder had replied that the Lord would send some- 
one. And indeed, at the time of his death a wan- 
derer with an angelic countenance appeared. He 
buried the elder and departed, as mysteriously as 
he had come. 

No Soviet priest was invited to the elder’s fu- 
neral, and his spiritual children remained faithful 
members of the Catacomb Church, gathering 
around Schema-Nun Barbara, who became as it 
were the superior of the community. In the icon 
corner there hung a photograph of batyushka, and 
they used to sing the troparion to St. Theodosius 
of Chernigov in front of it. When the authorities 
would inquire what the meeting was for, they 
would reply: “We're visiting a sick person...” After 
the death of Mother Barbara, they began to meet 
in the little house of Mother Mariamne. 

Even after his death the elder continued to heal 
the sick, save the perishing and console the sorrow- 
ful. People came to his grave to thank him for mi- 
raculous help, to take some of the healing earth 
from his grave, and to read an akathist. They often 
saw a candle placed on the grave by an unseen hand, 
and heard the wonderful chanting of the angels. 

People would go to the spring which 
batyushka had dug out with his own hands and 
lined with stones. A large, many-branched tree 
had grown next to the spring, covering it as if 
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with outstretched hands. It was so easy and joyful 
to go there, pray, remember batyushka and take 
some of the water, which, through batyushka’s 
prayers, had the property of healing people from 
all kinds of illnesses. 


On April 25, 1995, the Moscow Patriarchate 
moved the relics of the elder into the church of St. 
Michael in the village of Krasnij Uzel, and on Au- 
gust 8, 1998 they were transferred to the Pokrov 
Church in Minvody. 
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On THE Witcu oF ENpor 
A LETTER TO BisHop THEODOSIUS 


He Who said unto His disciples: “Seek and ye 
shall find” [Mt. 7:7], will surely grant the ability to 
discover unto those who, according to the Lord’s 
commandment, search for and investigate hidden 
mysteries with an eagerness to learn. For He Who 
made this promise never lies and is lavish in be- 
stowing gifts from His great generosity beyond 
what is asked. Therefore “Give attendance to 
reading, Timothy my child” [I Tim. 4:13], for I 
think it is fitting for you to apply to Your Grace 
the words of the great Paul: may “the Lord give 
thee understanding in all things” [II Tim. 2:7], so 
as to “be enriched in all utterance and in all knowl- 
edge” [I Cor. 1:5]. Now, concerning those things 
which you have directed: Inasmuch as the Lord 
will assist me, I judge it appropriate to address 
your concerns briefly, that you may learn from this 
that we ought “by love to serve one another” [Gal. 
5:13], mutually carrying out one another’s will. 

For this reason, first of all, since among [your] 
other topics was a request for clarification con- 
cerning Samuel, I will, with the help of God, as far 
as is possible, set it forth in brief. Certain of those 
who lived before us were pleased to recognize as 
genuine the witch’s conjuring up of the soul of 
Samuel, and they defend their assumption with 
some such argument as this: Samuel was grieved 
over the rejection of Saul, and always petitioned 
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the Lord, [saying]: “Inasmuch as it was pleasing to 
Thee, Saul cleansed the people of witchcraft 
wrought by necromancers unto the deluding of 
the people.” Consequently, the prophet was dis- 
appointed that the Lord did not deign to be recon- 
ciled with the rejected one. It is for this reason, 
they say, that God permitted the soul of the 
prophet to be conjured up by such an act of sor- 
cery, and Samuel saw that he had wrongly inter- 
ceded for Saul before God, calling an enemy of the 
sorcerers the very person who conjured the return 
of Samuel’s soul through their necromancy. 
Considering the gulf mentioned in the Gospel, 
which the Patriarch [Abraham], or better to say, the 
Patriarch’s Lord, says is fixed between the evil and 
the good (Lk. 16: 26), because it is impossible for 
the condemned to enter into the rest of the righ- 
teous and for the saints to enter among the assem- 
bly of the wicked, I do not agree that such supposi- 
tions are valid, since I have been taught to believe 
that the Gospel alone is true. Thus, since Samuel is 
great among the saints, and necromancy is a legacy 
of evil, I do not believe that Samuel, having reached 
such a height of personal repose, would, either will- 
ingly or unwillingly, traverse that impassable gulf 
over to the ungodly. Moreover, he would not be 
compelled to do so against his will, because it would 
not be possible for a demon to cross the abyss and 
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displace the saint from his abode in the choir of the 
righteous; nor would he do this willingly, because 
he would not want, nor would he be able, to enter 
into fellowship with the evil; for one who abides 
amid the good things [of heaven] would never de- 
sire to pass from that state to its opposite. Even if 
such a desire were possible, the nature of the abyss 
would not allow such a passage. 

How, then, are we to reason concerning this? 
The enemy of human nature is the common adver- 
sary of all men; it is his plan and effort to deal lethal 
wounds to men. And what other blow is more 
deadly for men than this harm: to be estranged 
from the life-giving God and to desert, willingly 
running headlong to fatal destruction? Thus, be- 
cause there is among those who love the flesh in this 
present life a certain desire to gain some knowledge 
of the future, by which they hope either to avoid 
misfortunes or attain what they want, for this rea- 
son, that men might not turn their gaze toward 
God, the deceptive nature of the demons has de- 
vised many means for [men to supposedly] divine 
the future, such as augury [the observation of the 
flight of birds], the interpretation of omens, proph- 
ecies, haruspicy [the examination of the entrails of 
animals], necromancy [the summoning of the 
dead], ecstatic frenzy, possession or inspiration [by a 
“divinity”], and many other such practices. And 
whatever type of foreknowledge, in consequence of 
some delusion, is acknowledged as genuine, the de- 
luding demon manifested it therein to the deceived 
in justification of a mistaken notion. Thus, to con- 
firm hope in the observer, the demon arranges the 
flight of an eagle, or the palpitations of a liver, vibra- 
tion worked upon ear-drums through the buffeting 
of the air, and the distortion of vision. Demonic 
wickedness presents to those deluded everything in 
terms of experiences [empirical observations] based 
on the aforementioned deception, so that men, for- 
saking God, might turn to the service of the de- 
mons, through whom, they are persuaded, such 
things are accomplished. 

This is why one of the aspects of deception 
was the delusion of the necromancers, of whom it 
was believed that their sorcery could draw the 
souls of the dead again into this present life. This 
is why, when Saul fell into despair of salvation be- 


cause the entire Philistine army was moving 
against him, and the thought entered his head that 
Samuel would show him some means of salvation, . 
the demon who dwelt in the witch, by whom she 
was wont to be deceived, was in a spectral manner 
transformed before the eyes of that woman into 
various apparitions, while nothing of what that 
woman saw was visible to Saul. As soon as she 
began her conjuring, and phantasms had already 
begun to appear before that woman's eyes, the de- 
mon, in order to give assurance that these appari- 
tions were genuine, wrought its deception in the 
following manner: first, it identified Saul himself, 
who had put on a disguise, and Saul was all the 
more astonished, so that [he concluded] the 
woman would not err in the future since her sor- 
cerous power had not failed to recognize him in 
the guise of an ordinary man. This is so, since she 
said: “I saw gods ascending out of the earth, and a 
man standing erect; and he was clothed with a 
mantle” [I Kings 28: 13, 14]. 

How, then, will those who are slaves of the let- 
ter maintain logical consistency? For if he who is 
seen by the witch is really Samuel, it follows that 
the others seen by her are really gods; yet the Scrip- 
tures call the gods demons: “All the gods of the 
heathen are demons” [Ps. 95: 5]. But can the soul 
of Samuel really be in company with demons? Let 
it not be so! On the contrary, the demon which 
always obeyed the witch took with him other spir- 
its to deceive the woman herself and Saul, who was 
deceived through her. Through the witch this de- 
mon arranged that the [other] demons were recog- 
nized as gods, while he transformed himself into 
the guise of the one summoned and impersonated 
Samuel using Samuel’s voice. Thus it was logical 
to conclude from what transpired that he uttered a 
pronouncement, as it were a form of prophecy, the 
subsequent fulfillment of which was expected. 
But the demon unintentionally betrayed himself 
and spoke the truth: “Tomorrow shalt thou and 
[Jonathan] be with me” [I Kings 28: 19]. For if he 
were indeed Samuel, how would he have con- 
sented to keep company with one guilty of every 
vice? On the contrary, it is clear that the evil de- 
mon which appeared instead of Samuel was not 
lying when he said that Saul would be with him. 
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Even though the Scripture says: “And Samuel 
said” [v. 15], let not such an expression trouble 
one who is informed; but let him understand that 
“the supposed Samuel” is implied. For in many 
places in the Scriptures we find that it is a custom- 
ary practice to record what appears, instead of 
what actually is, such as in the account of Balaam. 
At first [Balaam] says: “I will hear what the Lord 
will yet say to me” [Num. 22: 19]. But later, 
Balaam, having learned that it would please God 
for him not to curse the Israelites, “he did not go, 
according to his custom, to meet the omens” 
[Num. 24: 1]. The incautious one would assume 
that here also the true God was conversing with 
Balaam; although further consideration shows 
that the Scriptures were not referring thus to the 
true God, but to one whom Balaam considered a 
god. For this reason, here also the one who 
cloaked himself in the guise of Samuel was playing 
the réle of Samuel, and the demon, gauging his 
performance from what was likely, provided an 
imitation of prophecy. 

As concerns Elijah, this requires more investi- 
gation than that required by the previous ques- 
tion. For the prophet who received the command 
“drink water of the brook” [III Kings 17: 4] was 


moved in secret by God to countermand the’sen-__ 
tence of drought he had pronounced upon Israel. 


He was permitted to drink of a single brook only, 
which in all probability was drying up in the burn- 
ing heat; and as no other relief was to be found to 
slake the prophet’s thirst, because he was forbid- 
den to drink in any other place, it was necessary to 
ask for rain, lest the water in that brook run dry. 
The service necessary to keep the prophet alive is 
performed by ravens, whereby God allowed the 
prophet to see that there were many persevering in 
service to the true God, and it was from them that 
the ravens supplied the prophet with food; be- 
cause neither defiled bread nor flesh which had 
been offered to idols were brought to him. For 
this reason Elijah was prompted to quell a little his 
vexation with the ungodly, aware from what had 
taken place that many were directing their eyes to- 
ward God, and that it was unjust to condemn 


them together with the guilty. 


If bread was served to him in the morning, and 
meat in the evening, this circumstance cryptically 
represents, perhaps, the virtuous life. To beginners 
in the life of virtue, symbolized by morning, it is 
necessary to offer words that are easily digested; to 
those being perfected in virtue it is necessary to 
offer stronger words, according Paul, who says: 
“But strong meat belongeth to those who are of 
full age, even those who by reason of use have their 
senses exercised” [Heb. 5: 14]. 

You will not remain uninformed of the signifi- 
cance of the veil of Moses if you examine the 
Epistle of Paul to the Corinthians. And as regards 
the questions you have posed concerning the sacri- 
fices, you would do well to study the whole Book 
of Leviticus with great care, and were to survey in 
general, with yet greater diligence, the laws dealing 
with them; for thus you will come to understand 
the part from the whole; but before surveying the 
whole, this one thing could not be resolved on its 
own. The resolution of your doubt concerning 
the adverse power is obvious, for he who became a 
rebel was not a mere angel, but had been set in the 
rank of the archangels. It is therefore clear that 
together with its leader the rank under his com- 
mand is indicated, and thus the question is re- 
solved as to why he was first alone, but now is ac- 
companied by a multitude. Inasmuch as the army 
under his command rebelled with him, the answer 
sought for is manifest. The last and most impor- 
tant question among those you put to me I under- 
stand to be: How does the Spirit descend before 
baptism [Acts 10: 44]? This requires wider inves- 
tigation and study, and I will write my reply in a 
special discourse, if God grants, and send it to 
Your Reverence. 


Translated from the Greek by the Rev. Deacon 
Gregory V. Dobrov and the Reader Isaac E. 
Lambertsen, from Gregorii Nysseni Opera 
Dogmatica Minora, Pars II, pp. 101-108, ed. 
Hadwiga Hérner (Leiden, et al.: E. J. Brill, 1987); 
with reference also to the Russian translation in The 
Works of Saint Gregory of Nyssa, Part IV (Mos- 
cow: Gautier Press, 1862), pp. 192-200. Transla- 
tion copyright © 2000. All rights reserved. 
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HIEROMARTYR VENIAMIN OF PETROGRAD 


Metropolitan Veniamin — in the world Vasily 
Pavlovich Kazansky — was born in 1874 into the 
family of a priest of Olonets eparchy. 

Of his childhood he wrote: “In my childhood 
and adolescence I immersed myself in reading the 
lives of the saints and was enraptured by their 
heroism and their holy inspiration. With all my 
heart I sorrowed over the fact that times had 
changed and one no longer had to suffer what they 
suffered. Times have changed again, and the op- 
portunity has been opened to suffer for Christ 
both from one’s own people and from strangers!” 

In 1897, he graduated from the St. Petersburg 
Theological academy. On January 24, 1910, he 
was consecrated bishop of Gdov, a vicariate of the 
St. Petersburg diocese. Bishop Veniamin was a 
learned and irreproachable monk who placed the 
interests of the Church above everything else, even 
going so far as to speak out openly against 
Rasputin. And, so, after the February revolution 
on March 6, 1917, he was elected archbishop of 
Petrograd and Ladoga by a majority vote of the 
people of Petrograd (including the workers) in 
place of Rasputin’s appointee, Metropolitan 
Pitirim, who had been arrested and removed from 
his see. On August 13, 1918, he was made metro- 
politan of Petrograd and Gdoyv. 

In March of 1922, the communists started 
confiscating church valuables on the pretext of 
giving help to those starving in the Volga region. 
Metropolitan Veniamin objected to confiscation, 
but he did bless the voluntary donation of valu- 
ables. In this he was motivated both by compas- 
sion for the starving and by concern to avoid the 
bloody clashes between communists and believers 
which had taken place in other cities. 

At first, the Petrograd communists adopted a 
conciliatory attitude. They agreed to the 
metropolitan’s proposals with regard to the volun- 
tary donations and the control of funds raised by 
the parishes. However, the authorities in Moscow 
disapproved; they wanted, not cooperation with 
the Church, which would raise the Church's pres- 
tige, but war against Her. So the metropolitan was 
told that there would be no voluntary donations 


or control by the Church, but confiscation. 

As the day set for the confiscation approached, 
the population of the city grew restless. Then on 
March 22 Petrogradskaya Pravda published a letter 
signed by twelve clergy who were to become the pil- 
lars of the future renovationist or “Living Church”. 
They accused the Church of “playing politics” and 
being “counter-revolutionaries” and demanded the 
confiscation or unconditional surrender of the 
Church valuables to the authorities. However, the 
peacemaker metropolitan succeeded in defusing the 
situation by sending two of the twelve, Vvedensky 
and Boyarsky, to Pomgol, the Soviet Committee for 
providing help to the starving, to negotiate an 
agreement. The upshot was that permission was 
obtained to substitute other possessions for the con- 
secrated vessels (whose handover the Patriarch had 
forbidden), and the appropriation went ahead in a 
peaceful manner. This agreement negotiated with 
the Soviet authorities was to become the main basis 
of the prosecution's case against the metropolitan at 
his trial. 

In May of 1922, Patriarch Tikhon was placed 
under house arrest. Profiting from this circum- 
stance, Vvedensky and other members of the 
group of twelve succeeded in usurping control of 
the central ecciesiastical administration in Mos- 
cow. In mid-May, a Higher Church Administra- 
tion (HCA) was set up, and on the 18th of May 
the schism had become a fact. 

The renovationist or “Living Church” schism 
stood for acceptance of the revolution, more privi- 
leges for the lower, married clergy, the acceptance of 
married bishops and twice-married priests, the new 
calendar, and other innovations in church services. 
They also proclaimed some clearly heretical teaching. 
Metropolitan Veniamin vigorously defended the 
teaching of the Church against the renovationists, as 
we can read in this valuable eye-witness account writ- 
ten by the Catacomb Bishop Pyotr (Ladygin) 
(+1957), which has been passed down to us by 
Schema-Monk Epephany (Chernoy): 

“They (the renovationists) set out a program 
of 28 points in which they affirmed that the Lord 
Jesus Christ is not God, but only a gifted person... 
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The All-Holy Mother of God is, first, not 
“Mother of God”, and secondly, of course, not 
“Virgin” but simply “a woman” ...And so on, with 
other points in the same heretical spirit. 

“Tt is clear that this false teaching was the her- 
esy of Arius in all its elements, which was repeat- 
edly condemned by the Holy Ecumenical Coun- 
cils. And these new Arians directed their first blow 
at Moscow. They achieved a significant success 
there because of “fear of the Jews”. The HCA de- 
manded from all acceptance of the 28 point pro- 
gram. In less than a month, on May 27, they had 
completed their “task” in Moscow. From that day, 
whichever of the priests did not accept the 28 
points daily expected arrest and imprisonment 
from the Soviet authorities. 

“On May 28, they arrived in Petrograd. Hav- 
ing made the necessary preparations ‘in not far 
distant places’, they appeared towards evening be- 
fore Metropolitan Veniamin of Petrograd. They 
put before him the program of 28 points. 

“The wise hierarch replied: 

“I was elected to this see by the people. 
Without the people I cannot decide. Tomorrow 
is Sunday, the people will be free. Let us as- 
semble the believers. You explain to them your 
aims and the whole program of the “Living 
Church”. And if the people accept it, then I shall 
be able to give you a reply...’ 

“Those who had come to see him agreed. On 
Sunday, the metropolitan was serving in the 
Alexander-Nevsky Lavra. There, a meeting of the 
believers was arranged to examine the program of 
the Living Church... 

“At the end of the Liturgy, Metropolitan 
Veniamin addressed the people, saying: 

“There have arrived from Moscow representa- 
tives of the “Living Church”. They propose that we 
accept their program and teaching. Listen atten- 
tively. Without you I cannot decide. But you de- 
cide for yourselves whether to accept or reject this 
teaching. And I also shall express my opinion!’ 

“At ten in the morning the people had already 
begun to assemble. All those who wished to be 
present at this meeting signed their names in some 
exercise-books. About 12,000 people assembled 
together with priests from every Petrograd church. 


“The metropolitan proposed that they elect a 

presidium. In it were the metropolitan himself, 
four clergy and three laymen. The hierarch 
opened the session. The self-styled ‘metropolitan’ 
came out onto the ambon. 
“Up to now,’ he said, ‘we have been subject to 
the Tsar.... But now we are free. The people itself 
must rule the Church. Therefore, we wish to free 
ourselves from that which bound us in the past... 
More than 1900 years have already passed since we 
were ordered to believe that the Lord Jesus Christ is 
the Son of God and God, and that He was born 
from the Virgin Mary.... But who can agree with 
that?! Of course He is not God! That is clear to 
everyone.... We recognize God. Indeed, He is the 
Lord God of Sabbath. The whole Bible witnesses to 
this. All the prophets wrote about this. And we rec- 
ognize all this.... But, Jesus Christ is of course not 
God. He was simply a clever man.... And you 
yourselves judge how she who gave birth to Him 
can bea Virgin! Once she had given birth she could 
no longer bea Virgin.... We must all unite together 
— Orthodox and Catholics and Jews — in one liv- 
ing (and not dead!) Church for all peoples!” 

“When he had said this, the whole people 
cried out: 

“We must have no such “church”! (...) We be- 
lieve that the Lord Jesus Christ is the Son of God 
and God, and we recognize the Mother of God to 
be a Virgin! 

“Then the living-church “metropolitan” 
Krasnitsky spoke. He rejected the baptism of chil- 
dren since, being unconscious.... You must first 
grow up and then receive baptism with a clear con- 
sciousness of what you are receiving.... He also re- 
jected the sacrament of marriage. You must not 
contract marriage blindly. You must marry in a civil 
ceremony. It is necessary to find out whether the 
married people are suited to each other. If they are 
not suited, then they must separate. But those who 
get along together can receive a church marriage... 

“We recognize no holy relics or relics of any 
kind.... We do not recognize monasticism either: 
a man cannot be without a woman, nor a woman 
without a man.... Bishops must have wives.... A 
widowed priest can marry a second and a third 
times. 
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“Metropolitan’ Boyarsky also spoke. He be- 
gan with an objection to Vvedensky: 

“Although Vvedensky said that Jesus Christ is 
not God but a clever man, and the Mother of God 
is not a Virgin, I do not agree with this. I recog- 
nize that Jesus Christ is the Son of God, and the 
Mother of God a Virgin ...but baptism, marriage, 
holy relics, monasticism — I do not recognize!” 

“When he had said this, the people cried out: 

“We do not need your explanation.... We do 
not want your new “Living Church” ...Shame, 
shame!’ 

“Metropolitan Veniamin, who was acting as 
president, got up and calmed the people. And 
then he said: 

“You have all heard from the representatives of 
the so-called “Living Church” their explanations of 
what this “Church” represents. You have heard that 
the “Living Church” opposes and rejects our Holy, 
Catholic, and Apostolic Church. And that this 
“Living Church” recognizes as “truth” blasphemous 
false doctrine... So, if any of you agrees with them 
and is ready to go over to them and unite with those 
who have spoken.... But I, as your archpastor, as 
one who has been placed in the Holy Church to 
guard the purity of the Faith and to drive away from 
Her all “destroying wolves”, I am obliged to say 
what I must say. These are wolves in sheep's cloth- 
ing! The holy Apostle Paul spoke of them propheti- 
cally: “I know that after my departure shall grievous 
wolves enter in among you, not sparing the flock. 
And from among you yourselves there shall arise up 
men speaking perverted things, to draw away dis- 
ciples after them. Therefore watch!” (Acts 20.29- 
31). And I here witness in front of you that these 
wolves have entered in our clothes, but they are not 
ours.... Beware, beware of them! (...) I, as your 
archpastor, have told you this.... This blasphemy 
which you have heard has already been preached by 
Arius and his followers. But Arius and his followers 
were condemned by the Holy Ecumenical Councils 
and given over to anathema, to separation from the 
Church of Christ. In this situation, I also, in accor- 
dance with the rules of the Holy Ecumenical Coun- 
cils, am obliged to deliver all the leaders of this new 
heretical “Living Church” and all those who follow 


them to anathema!’ 


“After these words he returned to the Royal 
Doors and made the following pronouncement: 

“In the name of our Lord Jesus Christ, the Son 
of God, and of the All-pure, immaculate and Ever- 
Virgin His Mother, the Birth-giver of God, I de- 
liver to anathema the so-called “Living Church” 
and its leaders and flock!’ 

“And there and then the protodeacon pro- 
nounced anathema on all the teachers and follow- 
ers of the “Living Church”. But while they were 
chanting: ‘Anathema, anathema, anathema!’, 
Vvedensky, fleeing through a side-door in the altar 
into the courtyard of the Alexander-Nevsky Lavra, 
informed the GPU by telephone of what had hap- 
pened. But Metropolitan Veniamin began a ser- 
mon on this heresy. While he was speaking, there 
appeared representatives of the Soviet authorities 
and arrested Metropolitan Veniamin and the 
whole presidium with him.” 

Like another Judas, Vvedensky led the chekists 
to Metropolitan Veniamin. When he approached 
and went up to him to ask for his blessing, the 
metropolitan stopped him, saying: 

“Fr. Alexander, this is not the Garden of 
Gethsemane!” 

“Immediately, they took them out into 
Gorochovaya street, where the GPU was situated. 
The whole people who had been in and around the 
Lavra went there and demanded his release. But 
the authorities did not free those whom they had 
taken. The whole people gathered, and towards 
evening about 30,000 people had gathered on the 
square of the GPU and the surrounding streets. 
The crowd did not disperse, they continued de- 
manding their release..... Then, in the evening, 
they set a cavalry unity straight at the people and 
began to trample them under the feet of the horses. 
How many people perished there? According to the 
court, some hundreds of people. But how many 


were arrested and subjected to repression — this is 


” 


impossible to say, even approximately... 

The metropolitan was brought to trial, accused 
of resisting the confiscation of church valuables and 
called an “enemy of the people” who was working 
in agreement with the world bourgeoisie. He was 
given many chances to save himself in a dishonor- 
able manner. Thus even before the trial Vvedensky 
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and the Petrograd commandant Bakaev had come 
to him and given him the choice: either revoke the 
anathema against Vvedensky or face trial. But the 
metropolitan refused to revoke the anathema. 
Again, during the trial, the judges hinted that he 
save himself by naming “the authors” of the propo- 
sition he had sent to Pomgol. The metropolitan 
again refused, saying: 

“T alone did it — I thought everything over; I 
formulated, wrote, and sent the proposition my- 
self. I did not allow anybody else to participate in 
deciding matters entrusted to me as archpastor.” 

Once the prosecutor Krasikov prophetically 
remarked: “The whole of the Orthodox Church is 
a counter-revolutionary organization. It follows 
that the whole Church should be put in prison!” 

In the thirties this is precisely what happened. 

The defense lawyer, Y.S. Gurovich, delivered 
an eloquent speech, which was greeted by tumul- 
tuous applause. Then the final word was given to 
the defendants (there were sixteen in all). When 
the metropolitan rose to speak, he first expressed 
sorrow at being called an “enemy of the people”. 

“I am a true son of my people,” he said. “I 
love, and always have loved, the people. I have 
dedicated my whole life to them, and I felt happy 
to see that they — I mean the common people — 
repaid me with the same love. It was the Russian 
people who raised me to the high position I have 
been occupying in our Russian Church.” 

This was all that he had to say about him- 
self. The rest of his speech dealt with explana- 
tions and considerations for the defense of the 
others. Referring to some written documents 
and other facts, he exhibited extraordinary 
memory, logic, and calmness. 

A reverent silence followed the metropolitan’s 
speech, which was broken by the presiding judge. 
He addressed the metropolitan in a gentler tone of 
voice than before, as if he also was affected by the 
spiritual strength of the defendant. 

“All this time,” he said, “you have spoken 
about others; the tribunal would like to hear 
about yourself.” 

The metropolitan, who had sat down, rose, 
looked at the presiding judge in a puzzled way, and 
asked in a low, clear voice: 


“About myself? But what else can I tell you 
about myself? One more thing perhaps: regard- 
less of what my sentence will be, no matter what 
you decide, life or death, I will lift up my eyes rev- 
erently to God, cross myself and affirm: “Glory to 
Thee, my Lord; glory to Thee for everything.” 

Ten people were condemned to be shot; the 
others were given prison sentences of varying 
lengths. Over a month passed before the sen- 
tences were carried out. In a letter from prison, 
Metropolitan Veniamin anticipated the position 
of the Catacomb Church, saying: “The reasoning 
of some, perhaps outstanding, pastors is strange: 
‘we have to preserve our living forces’, that is, give 
in to everyone for their sake! Then what is Christ 
for? It is not the Platonovs and the Chuprins and 
the Veniamins and those like them who save the 
Church, but Christ. That point on which they are 
trying to stand is destruction for the Church — it 
is wrong to sacrifice the Church for oneself. Now 
is the time of trial. People are sacrificing every- 
thing for the sake of political convictions.... Can- 
not we Christians display a similar courage even 
unto death, if we have some faith in Christ and the 
life of the age to come?” 

And in another letter he wrote: “It is difficult, 
hard to suffer, but according to the measure of my 
sufferings consolation abounds from God. It is dif- 
ficult to cross this Rubicon, this frontier, and give 
oneself over wholly to the will of God. But when 
this is done, then man abounds in consolation and 
does not feel even the greatest sufferings; filled as he 
is in the midst of sufferings by an inner peace, he 
draws others to sufferings so that they should imi- 
tate that condition in which the happy sufferer 
finds himself... I talked about this before to oth- 
ers, buy my sufferings had not reached their full 
measure. Now, it seems, I have to go through every- 
thing: prison, trial, public mockery and demands 
for my death as if the people applauded it, the in- 
gratitude of men, their betrayal, inconstancy, and 
similar things, anxiety and responsibility for the fate 
of others, and even for the Church herself. 

“My sufferings have reached their height, but 
consolation has also increased. I am joyful and 
calm, as always. Christ is our life, our light and 
peace! With Him it is good at all times and in all 
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